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The materials for this paper were gathered at first haid in Szechuan 
Province during the years 1919 to 1926. The idea of collectillg the 
data and of writing this paper was the result of a course in com- 
parative religion under Prof. Albert Eustace Haytlon of the Uni- 
versity of Chicago in 1919. The writer gladly acl~nowleclges his 
unusual indebtedness to Prof. Haydon for inspiration to undertake 
this study, and for  supervising the writing of the n~anuscript. Thanks 
are also due to Dr. Rerthold 1,aufer for helpful suggestions. 

The fact that there are few n i t t e n  sources outside the Chinese 
language has niatle this study 011 the one hand Illore difficult and on 
the other hand more interesting. I t  is hoped that it will form a con- 
tribution towartls a lxtter u i l r l e i - s t a~ ig  of the Chinese religion. 

1. INTRODUCTION 

I .  TFiE GEOGRAPIIY O F  SZECHUAN PROVINCE 

Szecl~uan lie5 on the estrerlle \ \vest of  China. It is a wl~ole  lat ti on 
in itself, having a population of over 6o.ooo,ooo and an area of over 
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218,ooo square miles. In the ceriter of the ~)rovincc is tllc great red- 
sandstolie basin, in which the soil is exceetliiigly iertilc.. liere the 
altitude varies f ro~n  goo to 2,000 feet ;~l)ove hea level. l<ainfall is 
al~undant, and it aliilost never snows. Trees alitl vegetal)les are green 
thrc~ugllout the year. 'l'he farms often yield four crol)s annually, ant1 
a fanlily can support itself on three or four acres of la~ltl. =2 part of 
this Ijasi~i is the C:hengtu plain, where there is an estensive irrigation 
system, and which is one of the most thickly populated country 
districts in the worlcl. 

On the north and west of the proviilce are high mou~~tains, i11hal)ited 
for the most part I)y aborigines. To the west of Szechuan lies Tihet, 
" the roof of the urorld," and to the south are the rnou~itainous prov- 
inces of Kueichow and Yunnan. 111 Szechuan, Kueichow. Yunnal~, 
and Tibet. more than IOO tribes of aborigines inha1)it the high, inoun- 
taillous districts, while the rich lo~vlancls are in the 1)osression of the 
C'hinese. 

Great salt deposits that seen1 to be inexhausti1)le occur in some parts 
of the province. Coal is found almost everywhere. Tt is known that 
there are deposits of gold, copper, and iron, I~ut. hecause of the lack 
of machinery, mining is not a main occupation 01 the l~eople. Silk- 
raising is an important industry. 

The word Szechuan nleans four rivers. The ~>rovince contains 
four great rivers and many tributaries that serve as arteries of trade. 
There are also many overland routes, one leading through 1-acho~v 
and Tatsienlu to Tibet, one north~vartl through Chengtu and Songpan 
to the high grasslands on the northwest of Szechuan. one southward 
from Suifu through Yui~nan Province, and one overland to Peking. 
Because of these and other trade routes. conlnlerce plays a large part 
in the lives of the 1)eolde of Szechuan. The tnain occupation. however. 
is agriculture. 

Even in the red-santlstone basin, nature has been at \vork for 
thousands of years, resulting in erosion and foltling of the rock strata, 
so that many natural \venders occur in the province. In places, the 
rock strata have been twisted and folded almost beyond belief ; ill 
other localities the santlstone has been entirely eroded away, exposing 
rugged lin~estoi~e clitis often aboundiilg with natural caves. Ceautiful 
nraterfalls are not uncomnion. One often sees rocks that have been 
washed or eroded into strange or striking shapes, or mountains that 
tower inajestically over surrounding valleys. On the borders of Tibet 
are mountains capped with perennial snow. Iliest China has some of 
the most beautifttl, most picturesque, and strangest scener? in the 
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world. " Szechuan is a spooky place " is a proverb anlong the common 
people. 

2. THE HISTORY O F  TI lE  PROVINCE 

In the past centuries there have been many floocls and occasional 
droughts. More than 1,000 years ago Stiifu was tlestroyed by flood. 
'The city was then rebuilt on higher ground on the opposite side of 
the Min River. This calamity has ne\-er recurred, ant1 the city is 
now again in the more favorable location at the junction of the 
Yangtse and the illin Rivers. I11 the summertime there are terrific 
thunderstorms. Pestilences sweep across the land, striking terror 
into the hearts of the people, and killing hundreds and sometimes 
thousands. 

Into this fertile province the Chinese came about 300 years before 
Christ. They soon took possessio~~ of the lowlands, although the 
history of Suifu says that C'hu KO Liang finally drove the aborigines 
out of that city after the time of Christ. 

One outstanding event in the history of the province is its allnost 
complete depopulation, during the years 1643 to 1648, by Tsang Shien 
Tsong, one of the most cruel rulers that ever lived. Killing off every 
man, woman, or child who refused to  join his ranks and many of his 
own followers, he almost made that fair province a wilderness. After 
the death of Tsang Shien Tsong, settlers came from other provinces, 
so that Szechuan was soon again the scene of a thriving population. 

3. CONTAC'TS M'ITII TIIIC REST O F  C H I N A  A N D  WITIT OTHER RACES 

There is a co~llmotl conception that until very recent times China 
has been isolated from the rest of the world. The great wall, the 
Pacific Ocean, the plateau of Tibet, and the high mountains between 
China and India are assu~ned to have beell efficient harriers to inter- 
racial contacts. 

Among anthropologists, the fact that few i f  any groups of people 
have long been isolated is gaining general acceptance. Diffusion of 
culture, although it cannot explain all social phenon~ena, is receiving 
a larger emphasis than before. Able sinologues have dwelt on the 
isolation of the Alicldle lcingdonl (luring the past milleniums,' but 
there is increasing evidence that this isolation has been more or less 
fictitious. 

' Pott, I;. L. Hawks, A Sketch of Chinese History, 1915, pp. I, 3. 
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In the year 65 A. D. the Emperor of China sent envoys to India to 
learn about the teachings of Buddha.' It is safe t o  assuriie t h a t  he 
would not have done so had not China had p rev ious  contacts with 
India. In A. D. 6 2 1  Zoroas t r ian is rn  was introduced into Ch ina ,  

Muharntnedanisn l  in 628 ,  and Nestorianistn in 631.' There is evidence 
of a J e w i s h  coniniunity in  C'l~illa which  disappearet l  in com~)a ra t ive ly  

recent times. 
According to Gowen many foreigners were res ident  in China in 

the ninth century.%arco Polo arrived in A. D. I 271,  r ema in ing  for 
17 years and visiting many parts of the E11il)ire.' Wars h a v e  been 

fought w i t h  Hurmah, with the T u r k s ,  and with the Iiussiai~s, and at 
one t i tne Chinese  dominion extended to the shores of the Black and 
the Caspian seas.6 

The w o r k s  of Dr. Certhold Laufer, t h e  great American sinologue, 
contain a large amount of evidence of d i f fus ions  of cu l tu re  he tween 

China and Japan ,  the Phi l ipp ines ,  I nd i a ,  Pe r s i a ,  and even  Europe." 

' Gowen, Herbert H., An Outline History of China, 1913, p. 102. 
Pott, F. L. Hawks, A Sketch of Chinese History, 1915. p. 38. 
Li Utlg Bing, Outlines of Chinese History, 1914, pp. 53, 84. 
' Gowen, H. H., An Outline History of China, 1913, p. 119. 

Ibid., p. 132. 
' Gowen, H .  H., An Outline History of China, 1913, p. 156. 
Williams, A History of China, 1897, p. 42. 
Pott, F. L. Hawks, A Sketch of Chinese History, 1915, p. 80. 
Li Ung Bing, Outlilles of Chinese History, 1914, p. 220. 

6Wil l ia in~ ,  A History of China, 1897, pp. 32-35. 
Li Ung Bing, O u t l i ~ ~ e s  of Chinese History, 1914, p. 215. 

"Laufer,  Berthold, Ivory in China, 1925, pp. 14, 50, 56. 
6' Tobacco and Its Use, 1924, pp. 2-3. 
' ' L  The Chinese Gateway, 1922, p. I. 
6 ' Sino-Iranica, 1919, pp. I ,  376. 

1 6  6 6  Chinese Clay Figures, 1914, Part  I, pp. 231-4, 243-4, 246, 

249. 
6 6 6 Jade, 1912, Int., pp. 2, 5 ;  pp. 23, 25, 292. 

No~~. -Since  the point we are making may be considered open to question, we 
are adding other references showing inter-racial contacts between China and 
other nations. 

I. Cole, Fay-Cooper, The Tinguian, 1922, pp. 237, 241-2, 247, 260, 396, 413, 
414. 

2. Pott, F. L. Hawks, A Sketch of Chinese History, 1915, pp. 54, 58, 59, 73, 
79, 80. 

3. Williams, E. T., China Yesterday and Today, 1923, pp. 339-40, 341-44. 
4. Parker, E. H., China Past and Present, 1903, pp. 6, 10, 13-14. 
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In Sino-Ira~ricu~ he slio\vs that a large number of cultivated plants 
have been bro~ight from distalit lantls ancl nlatle to c.111-ich the agri- 
cultural life of China. T o  quote Dr.  J .aufer : 

\Ve know t l~a t  Iranian peoples once covered an immense territory, extending 
all over Chinese Turkistan, migrating into China, coming into contact with 
Chinese, and exerting a profound inljuence 011 nations of other stock, notnblj . - 
1 urks and Chinese. The  Iranians were the great n~ediators between tlle West 
and the East, conveying the heritage of Hellenistic itleas to central and caster11 
Asia and transmitting valuable plants and gootls of China to  the Mediterranean 
area. Their activity is of worlcl-historical significance, but without the records 
of the Chinese we should bc unable to grasp the situation thoroughly. The 
Chinese were positive utilitarians and always interested in matters of reality: 
they have bequeathed to us a great amount of useful information 011 Iranian 
plants, products, animals, minerals, custo~ns, and it~stitutions, which is bountl 
to be of great service to science.' 

Szechuan has been rich in racial contacts. Many kvars have been 
fought between the Chinese and the al,origines, and these continue to 
the present day. The Chinese, being more numerous, better organized. 
ant1 more highly civilized, have always in the end beell victorious. 
There have also been wars bet~veen the inhabitants of Szechuan and 
those of other parts of China." 

Commerce, perhaps, has been of even greater in~portance. Quanti- 
ties of hides, medicines, and other raw materials are shipped from 
Tibet ancl froin the various aboriginal districts into the center of 
the province, and thence down the Yangtse River. Rice, tea, clothing. 
and other coinn~oclities are sent back in return. Before the completion 
of the railroad froill Haiphong to Yunnanfu, Suifu was the shipping- 
place for most of the exports of Yunnan Province. When undis- 
tui-bed by civil wars, the Yangtse River and its tributaries carry a 
tremendous amount of commerce. 

F 7 1 he language spoken by the Chinese of Szechuan is the mai~tlarin, 
which is used by about two huntlred ancl fifty million C'hinesc people. 
The written language is the same throughout all China. Until very 
recent times the old system of exaininations in the C'hinese Classics, 
and the appointment of officials from Peking, further servecl to con- 
nect the lives of the Szechuanese with the rest of the nation. Chinese 
scholars went from Szechtian to Peking to continue their studies or 
to compete in the examinations. Officials from other parts of the 
etnpire came to help govern Szechuan. Througll these contacts, 
through wars and pilgrimages, througll cominerce, ant1 through the 

' Laufer, Berthold, Sino-Iranica, 1919, p. 185. 
' Pott, I;. L. I-lawks, A Sketch of Chinese History, 1915, p. 41. 
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interchange of literature, the people of Szecll~ia~l have beell I~rouglir 
into contact with the rest of C'hina ant1 \\,it11 othcr l~a r t s  of  thr. worlcl. 

Tt is a well-lcnown fact that i l l  C'hiiia tlic family and not the i r ~ l i -  
r . vidual is the social unit. I he rights of ili(li\ritluals are su1)ordiiiatccl 

to those of the fanlily group. I'rol~erty generally I~elongs to t l ~ c  
family. When a ne\v couple is mal-ried, they (lo not live in a separate 
house, but in a part of the groom's family hon~e,  with his 1)areilts 
and the fainilies of his brothers. This ~~r incip le  affects the entire 
social, ethical, and religiotis world of the Szechuanese. Religion is a 
family and a co~nmunity affair. Ethics are social. Ei~gagetnents and 
marriages are family affairs, contractetl I ) \ .  representatives of the 
families rather than by the individuals concer~letl.' 

Filial piety is the cartlinal virtue. ( h e  of the worst things that can 
1)e said about allyone is that he is unfilial. ]:ilia1 piety requires that 
3 child show love antl respect to his parents ant1 elders antl to his 
ailcestors for three generations. This virtue has been the cement that 
has strengthened and held together ( 'hinese society for n~illeniliums. 
114any of the legetl<ls are such as will tlevelol, filial piety in the hearts 
of the young. The results are partially manifested in elaborate funer- 
als and in the erection of expensive toml~s for the ailcestors. 

The  dualistic yitzyaag conception, ~vhicll has 1)een a part of the 
thought form of the Chinese for n~illenniuins, vitally affects the social 
life. The  yin is the female principle, anrl is loiver, inferior to, and 
weaker than the jlarlg, the inale principle. Happiness and prosperity 
depend on the keeping of this female principle subordinate to the 
male. Women, therefore, have always been gi\ren a sul~orditlate posi- 
tion. The husband is master, ant1 is morally and religiously ruler 
over his wife. Womer~ must accept the religion of their husbands. 

5. T H E  U N I Q I ' E  Ol'l'C)KT1;;2'11'~ FOR T l l L  STUDY O F  HEI-IGIOK 

I N  SZECI-ICAN PROVIA-CE 

I n  the preface of ])ore's monui~~ental  I\-orli. lcesearches Illto Chinese 
Superstitions, the iollo\ving statenleiit is matle : 

Real China exists little in the Open Ports. Civilization has there done its 
work, and raised thc Chinaman to a 1iigl:er level than his fellow countrymen. 
\Vllosoever, therefore, ~vould study him in real life, 111ust needs see him i l l  

- . 

There are great changes taking place in China which will profoundly affect 
social life and custotr~s, and in the end \trill affect religion. 



the remote regions, the quaint old towns, and the secluded villages of some 
distant province.' 

The second sentence of this statement may be seriously questioned. 
The fact that a Chinese wears foreign clothing, smokes foreign 
cigarettes, plays foreign 11o:jcl~ (poker), ant1 drinks foreign liquor, 
does not prove that he has been raised al~ove his fellow countrymen in 
a distant village. The first and third sentences are true, and Szechuan, 
situated far from the seacoast, with only one treaty port and no 
foreign concessions, offers an unique o l~po r t~u~ i ty  to study the Chinese 
religion as it has been handed down through the past ages. 

One day in Shanghai the writer heard a brass band in the street 
below. Looking out of the winclow, he saw a great Euddhist funeral 
procession. In front were two gigantic deities pushecl along in carts 
constructed for the purpose. The deities were to clear the road of 
demons. Then followed six hands, three using Chinese musical instru- 
ments and three foreign. For tunes the latter were using Christian 
hymns. The mourners were riding in foreign cabs. Such a foreignizecl 
religious ceremony is at  present never seen in West China. The 
student of religion has in Szechuan Province an excellent opportunity 
to study the religion of the Chinese people, not to nlention the nu- 
nierous tril~es of aborigines about which comparatively little is known. 

The  religious ancl social life of the Chinese people in Szechuan is 
exceedingly complex, and one might well despair of becoming a master 
of the Chinese language or of the Chinese religion, even in a lifetime. 
The writer has had fair success with the Chinese language, and has 
had 13 years of contact with the Szechuanese people. Most of this 
contact has been very friendly, and has incl~~detl all classes, from the 
chilcl ancl the coolie to the high official, the scholar and the priest. H e  
has spent weeks in Chinese villages where foreigners are seldom seen, 
and, as zoological collector for the Smithsonian Institution, has 
travelled beyond Tatsienlu in Tibet and as far north as Songpan. H e  
has spent selreral sunlmers on hlt. Omei, and has visited Washan. 
He  has had contacts with the 1,010, the Chtian Miao and other abo- 
rigines, and has crossed overland from Suifu to Yunnanfu and 

' Dore, Henry S .  D., Researches Into Chinese Superstitions, Vol. I, 1915, 
Int., pp. i-ii. 

' The  written sources on the religion of Szechuan IJroviiice are  so meager, 
a.nd sonie of them are of such cluestional~le value, thzt it llas been necessary 
to secure   no st of the material for this paper at first hand irr Szechua~i Province. 
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thence to Haiphong in Indo-China. Among the Chinese whom he 
has met are many well-known Christian leaders, army officials, 
Chinese government officials of influence, one of the leading Bud- 
dhists of China, a Da Yung Fah Si, and many others. 

The following pages are an attempt to present objectively the 
religious life of the Chinese of Szechuan. 

7. THE R E L A T I O N  O F  RELIGION TO TI113 I?ASAL I Z I J M A N  NEEDS 

The writer believes that the basal human needs are for food, pro- 
tection or security, sex, and play or amusement. Although the soil is 
very fertile in Szechuan, the density of the population makes the 
procuring of food a great problem. If no rain falls for an unusual 
length of time, people become panic-stricken, the prices of rice and of 
other foods climb rapidly, and thousailds of poor people are threat- 
ened with starvation. This is also apt to be true in time of war. In 
the summer of 1925 the price of rice was so high in I<iating ancl in a 
number of other cities that only the rich could secure enough to eat. 
Well-informed Chinese said that many became half-starved, and ill 

this weakened condition contracted disease and died. " They were 
half starved. and half killed by disease." In Suif u this happened to ail 
old church member. In time of threatened drought or of civil war. 
the suffering on the part of the poor people is intense. All over China 
one of the most common ways of greeting is by asking, " Have you 
eaten your rice ? " 

Security is needed from the forces of nature, from wild animals, 
from enemies, and from disease. RIen build houses as a protection 
from storm, from the heat and sunshine of summer, and from the 
\\linter cold. In Szechuan occur floods, terrific storms with rain, wind, 
and thunder, and droughts, and from these protection must he sought. 
In the nlountains there is danger from rolling stones. llTild leopards 
and other animals roaill in the woods. 

The need of safety from disease is keenly felt by the Szechuanese. 
,4 conlinon piillple or boil easily becomes infected and may cause 
death. To  this the writer can bear testimony, for he has had to be 
lanced by a physician three different times. Two of his best Chinese 
friends died of such infections. physician 1 1 7 1 1 0  has spent many 
years in West China printed the following paragraph in the West 
China Missionary News : 

Long experience in China has taught me the danger of face infections, espe- 
cially those of the lip. The purpose of this short article is not primarily to 
scare people. But there is such an clernent of danger in these infections that I 



1 0 SMITHSONl:\N MISCELLANI<OOS COLLECTIONS vor.. 80 

ieel c o ~ ~ ~ t r n ~ n c t l  to sou~lcl ;I nnrnlng al)out t l ien~. Not (l i ly are  tlie Chint.>v 
afflicted with these infection\, but  foreigtiers a \  well. \;'c sllc311ld know how 
to care for  oursclvcs ;itid Iw :rhlc to give advice to the Chi~iesc~ 0 1 1  this matter.' 

Malaria spreads over cornn~u~lities, causing suffering to thousantls. 
Slnnllpox, typlius, typlioitl, l )neut~~onia,  measles, antl nlally otlicr tlis- 
eases spreatl from tlistrict to tlistrict, lilliiig the hearts of the 1)eol)le 
\\.it11 terror, and cat~sing uiitoltl suffering ant1 tleath. 

The folloiviiig story illustrates the fear of sickness and death on 
the part of the Szechuaiiese. I t  was told by a Chinese preacher. 
Tn ancient times there was a great Chinese warrior ilamed Tsang Fei. 
H e  was notecl for his bravery. I-Ie was unafraid of most of the 
things that cause ordinary or even brave men to fear. All efforts to 
inspire fear in his heart were in vain. Finally, a friend wrote the 
wort1 bin, meaning sicktiess, on the palin of his hand and showetl it 
to Tsang Fei. The great warrior was speechless. Of that he was 
afraid. Sickness is accompanied by ~\iealiness and pain, antl is often 
followetl by tleath, and death is dreaded by all. 

The fact that all diseases are s~~pposec-1 to be caused by cleluo~is 
does not lessen, but increases the dreatl of disease. The delnons are 
thought to be frightful in appearance, and cruel ar~tl evil in purpose. 
'l'lie sick man imagines himself to be the victinl of a tle111on. Son~e-  
times the den1011 is inside him, antl native doctors sotnetlmes puncture 
the I~odies of the patients with needles to let tlie tleiiion out. 

i l s  a respite from worry and toil, the Chinese in Szecl l~~an feels 
the need of, keenly desires, ant1 enjoys amusements. play, and recrea- 
tion. This is true of nleil ancl women of all ages. With the grownups 
it fintls expression in the popularity of the theatricals, of gaml~ling, and 
of feasts. Often this need is met by a social visit wit11 a friend in 
the teashop. \Ve shall see later that this is an in~por ta~i t  element 
i l l  the religious festivals, atld in the or(1inary l)sogra~i~s of  R~~d(lhis t  
ant1 Taoist temples. 

C)ne will not be long in Szechuan hefore he realizes that everybotly 
is seeking happiness. Jn lnaliy i~nportant places lie sees the wort1 
flt lz which ineans happiness. If he questions one of the lilany l~ilgrinis 
011 the way to or from Llt. Omei, the conversation nlay run approxi- 
mately as follows : " ll'llerc are you going ? " " I am going to RTt. 
Omei." " Why tlo you go there a~ltl  n-orship the idols? " " I an1 
seeking happiness." " l lThat  (lo you mean by happiness ? " " That our 
family may prosper, that we may 11e protected from diseases ancl 
calamities, that our crol)s nlny 1)e gootl, that we mav grow ~vealthicr. 

' \Vest Cl~ina Riissior~ar)- News, hlxy,  IPS, p. 37. 
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and that we nlay have niaily childre~i." 111 other wortls, llappirless, as 
used in Szechuan, is an  inclusive word, mcatiing the satisfying life. 
,411 are seeking it, ant1 the religic~tis rites an(1 cerenio~lies are the 
techniques for its attainment. 

One is in~pressetl with the fact that i l l  Szechuan religion is very 
closely ant1 vitally related t o  Iiurllan life and Ii~iman needs. This is 
expressed in Dore's Clii~lesc Sul)c.rstitio~is, \'ol. 111, preface, page ix, 
ill the following words : 

Religion in Cllina is 11ot all cffort t o  apl)rcllentl tllc Infinite, love and enjoy 
it ; it is not rnan's nature cla~nouring for f o o c l  riecessary for life and perfection ; 
nor is it a duty to serve the deity directly. So far as these three volumes im- 
press us, it yokes rather the spiritual world, the superhuman element in which 
man believes, to the nerds and welfare of humanity. 

11. THE ANCESTRAL CUT-T AXL, IlEh4ONS 

I .  TI lE  IDEA OF TI117 SOITJ- 

W e  have seen that in Cliii~a the family and not the i~ldividual is 
the social unit. Ne\vly n~arried coul~les generally do not establish 
separate homes of their own. They become a part of a large fanlil!. 
group, of which the oldest ~uemhers are the heads. The i~~rlivitlual 
earnings are often shared with the family. If a meinher of the group 
acquires wealth, it may be necessary for him to assume the support 
of his parents and of poorer relatives. 

The deceased ancestors are considered a part of the fanlily group. 
They are the most l~onored nlem1)ers. There is a state of interde- 
pendence between the dead and the living. The living desceildants 
provide food, clothing, money. and other necessities, and in return 
receive the help and the protection of the departed ancestors. 

Sometinles a person is scared 1)y a mad dog and takes a certain 
kind of medicine \vhich destroys the Iiidtleys and causes death. The 
popular exylanatioi~ is that the dog has stolen his shadow and that 
this is the cause of his death. :I variation of this esl~lanation is that 
the dog has bitten his shadow. Here we have the coilception that t l ~ c  
slladow is a vital part. i f  not the soul or a soul. of the human being. 

The Chinese have the idea of a n~ultiple soul, three Itzrrll and seven 
pelt. This inakes it possible for them to comi~~emorate the dead person 
at the grave and also at the ancestral tablet, co~lsideriilg that the 
deceased is present in both places and also in hades. For all practical 
purposes, however, w e  may speak of one soul or spirit as representing 
that which is most vital and valuable in the individual. 
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In  ancient China there was a custon~, which probably exists in soine 
parts of China to-day, of calling the soul, soon after death, to come 
back. In Szechuan there are ceremonies by which the soul is enticed 
into the ancestral tablet, which becomes its dwelling place. After- 
wards the ancestral tablet is regarded as the ancestor himself, and is 
treated as such. The writer once offered a poor woman, who was 
having much difficulty in making ends meet, a good price for her 
ancestral tablet. She exclaimed in surprise, " Do you thinlc I woultl 
sell my parents ? " Several years ago an encluirer applied for baptism. 
The foreign pastor asked, (' Have you discarded your housegods? " 
A Chinese Christian added, " Have you destroyed your ancestral 
tablets? " The man was really interested in Christianity. With tears 
in his eyes he said, " My dear old inother, do you think I would reject 
her? " He never united with the church. 

The ancestral tablets are carefully preservetl either in the homes or 
in ancestral temples. At the middle of the seventh moon, at the 
winter solstice, and on the anniversaries of the births and the deaths of 
both parents, the ancestors are " worshippecl." That is, food is offered. 
iiioney is provided, incense is burnt, and there are the usual prayers 
and prostrations.' 

There is a tendency in Szechuan to connect snakes with ancestors. 
T f  a large snake appears in a Chinese home he is not killed, but incense 
is burnt to him, ancl the inmates prostrate themselves before him. 
They regard hinl as the ancestor who has returned to visit his 
descendants. 

A visit to a Chinese graveyard will furnish a probable explanatiou. 
Many of the old tombs are open. Into them broken dishes, bones, 
stones, ancl other dkbris have been thrown, so that they become 
excellent hiding places for the snakes. Serpents of different sizes, ant1 
their skins and sl<eletons, are often seen in and around the tombs, so 
that it is easy and natural for the primitive mind to regard snakes as 
souls of the dead. 

2 .  TI-IB ANCESTRAL C U L T  

The Chinese word which is tra~lslated as worsliil> is gilt. It  means 
to honor, respect, venerate, or worship. It is often used in conjunction 

r T with the word bai, which is siniilar in meaning. I hese words vary in 
meaning from common respect pait1 to a frietitl or to an object to 
the idea of worship paid to a deity. IVhat the Chinese think about is 
reverencing their ancestors. \!'hat the typical occicle~~tal thinks of 

' West China Missionary Nea.s, Scpte~llber 1917, PP 22-23. 
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when speaking of ailcestor worship is venerating the ancestors as 
deities. Instead of misunderstailding ant1 n~islahelirlg these rites as 
I I ancestor worship," it might Iw better to speak of the ailcestral cult. 
The Chinese regard the ai~cestors with loving reverence, of which the 
burning of incense, the prayers, the offering of food ant1 spirit money, 
and the prostrations are the outward expressions. 

The memorial ceremonies of the ancestral cult are performed hy 
the oldest son. They cannot be performetl by a girl or by a woman. 
It is exceedingly important that the ceren~onies l ~ e  l~erfornletl at the 
proper seasons. For these reasons every family is very anxious to 
have sons, and, once they are secured, to 1)rotect them from harm. 
Failure to give birth to sons is a sufficient reason for divorce. Often 
the solution is found by the taking of a secoiltl wife, or a concubine. 
Sometimes sons are adopted into the fanlily. 

3. T H E  CELIEF I N  DEMOh-S 
I 

If due reverence is offered to the ancestors, and the needed footl, 
money, and other articles are provided, the ancestor is l~eneficent, and 
aids and protects his descendants. If he is neglected. he does harill 
to his descendants and others. H e  becomes a cle~~lon. In the course 
of time, there are naturally many without descendants \vho call con- 
duct the funeral rites, ant1 others who are ileglected bp their unfilial 
descendants. They then become demons, and demons are the causes 
of all diseases and calamities. 

Dangerous rivers are supposed to be the abode of demons who try 
to drown other people. When drowned. the victims becoine den~o~ls  
dwelling in the water. The natives explain that the only way in which 
they can escape their demonic condition is to cause others to drown. 
When a person is drowning, it is thought that a water-demon is 
responsible, and is trying in this way to escape the demonic state. If 
one rescues the drowning person, he will incur the displeasure of the 
demon, and may himself be drowned instead of the original victim. 
For this reason it is sometimes hard to get a native of Szechuan to 
save a drowning person.' 

The tino g i~z  kztci are those who have diet1 by hang-ing, and can only 
escape their deinon existence by causing others to be hanged. Women 
who die in childbirth are called tsJan lull kz(ci, and to escape their 

' One day I was crossiiig a stream near Uen Chuan Shien. We had just 
passed a village of Wasi aborigines. The bridge gave way, and one of our 
coolies fell into the swollen stream and was sooil drowned. We appealed to the 
villagers to assist us, but not one of the111 would move, fearing that if they 
tried to save the coolie the demon would drown them. 



condition and to beconie reborn as hunlau beings they must cause 
others to die in childbirth. ill0 gin kue i  have been killed by having 
their throats cut, and try to cause others to clie in that way so that 
they call escape from their conditiot~. 

On the fifteenth (lay of the seventh moon, there is what corresponds 
to the ,411 Saints' day as it was originally observed in I<urope.' Elabo- 
rate ceremonies are held. Amid the heating of gongs and the playing 
of musical instruments, much paper money is l~urnt.  At night lights 
are set floating on streams or rivers. Having received the nloney ancl 
other offerings, the demons are expected to follow the lights away, 
leaving the community free from their danger. 

5 .  DEMON POSSESSION 

An insane person is thought to be possessed or coi~trolled by a 
clemon. That is why Europeans and Americans solnetinies confi- 
dently assert that there is de~noil possession in China. Near Li Duan 
Ts'ang lived a girl who had spells of insanity. Her relatives believe(! 
that she was possessed by a c l e n ~ o ~ ~ ,  and \%?ere afraid of her. They 
began to talk of putting her to death. She heard them, and was wise 
enougl-1 to know what it meant. She said. " If you kill me, I will 
come back aiid harm you as long as you live." Thereafter they were 
afraid to liar111 her, and treated her with 11i11ch consideration. 

There was a robber who lived at F1~1en Kiang. He  robbed and killed 
a rich acquaintance. Later the spirit of the victim haunted him in 
his dreams. H e  became ill and died, asserting that he was being done 
to death by the spirit of the victini. Then the son of the robber also 
began to have bad dreams, and saw the spirit of the victim coming to 
injure him. He  felt that the spirit of the victim \\.as near him all 
the time trying to harm him. He sought the aicl of priests, but all to 
to no avail. Finally he secured the help of a local magistrate, a man 
of considerable influence. Tliis luau said to the spirit, " Come, now. 
you have done enough harm already. Go a\l7ay and let this man alone." 
The spirit obeyed, ancl the son was saved. 

In Suifu a 111ei-chant named Ch'en had two daughters and a son. 
Three years before the events we are about to relate, Mrs. Ch'en had 
died in Chungking. At the time of the death of his wife, Mr. Ch'en 
had opened a shop in Suifu, and on account of his business was unahle 

I Dore, Henry S. D., Researches Into Chinese Superstitions, 1915-22, Vol. I ,  
p. 62. 
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to attend the funeral. He seilt thirty dollars for the funeral expenses 
i r i  care of a friend who was to niake the prolwr arraligemetits ant1 
1)ay the bills. The friend ditl things very lmorly, tilerely covering the 
coffill with a little dirt. The money he savetl he use(1 hi~iiself. The 
second daughter married. but her l~~is l~ai ld  soon died. 1,ater she 
married a man named Tsu. This niali Tsu previously ha(l a wife, but 
it is thought that he made away with her i l l  order to tiiarry the second 
(laughter. The oldest daughter marl-ietl a nian named Tsao. Mr. Tsu 
tlietl at Chungking and tlie second (laughter came to Sui f u. I ler father 
\vas about to remarry when a curious thing happened. 

The secoiid daughter l~ecanie black in the face and 11egaii to utter 
wortls incoherently. She then 1)egall to talk as though slie were her 
mother. She said that the reason licr n~otlier had not complained 
Ilefore was that in hades when slie first iliteiide(1 to coiiil)lain the god 
told lier that she should first suffer rniscrv three years in hades, then 
make her colnplaints; that Mr. '1-su, oti hearing that the second 
daughter was about to be marrietl, seriousli\. ol)jectetl, am1 raised a 
row with the dead Mrs. Ch'en : tliat 5ilice l l r s .  Tsao was unal~le to 
bear children, h4rs. Ch'en demanded that a secontl wife or a colicul~ine 
be found for Mr. Tsao so that he slioul(1 not 1)e without tlescentlants : 
and lastly, that the grave of Mrs. Cli'e11 niust he put in first-class 
condition. 

Mr. Ch'en proposetl that much I)apei- or spirit money should be 
burnt for Alrs. Ch'eli so that she shoultl have plenty of money to 
spent1 in hades. Mrs. Ch'en replied that this \vas not a matter of 
primary importance. 1)ut tliat she woultl permit 3lr. C'li'e11 to spend 
much money ill this way. She said tliat tlie king told licr in hades 
tliat within three days slie niust co~i~ lx l  Mr. C'li'en to agree to carry 
out all these ~iiatters. If hlr. Ch'eli <lid not. the god \voultl rob him of 
his soul so that lie n7ould die. 

hlr. Ch'en agreed to all these conditions. and secured two niiddle 
men who were to guarantee the execution of all these demands. They 
\Irere all carried out, so tliat R4r. Ch'en suffered no harni. 

It was believet1 that Mrs. Ch'en had come from hades, and taker1 
possession of tlie second daughter, h4rs. Tsu, and had used Mrs. Tsu's 
month so as to l)e able to speak. It was asserted that spirits cannot 
speak audibly because they have no bodies. 

So prominent is the belief i l l  atit1 f a r  of tlelnons in Szechuan tliat 
oiie is tempted to sap nlitli Dorc that tlic essence of tlie Cliiliese 

I 



religion is the belief in and fear of demons, who are thought to be 
the cause of all diseases and calamities, and the attempt to ward them 
off and secure safety and happiness by means of marvellous, super- 
human power that is made available through charms, amulets, incan- 
tations, priests, ancl gods.' This, however, would be an exaggeration. 
W e  merely note that protection against demons is a very important 
part of the religious technique in Szechuan. 

111. BIRTH, MARRIAGE, DEATH, AND BURIAL 

I.  VARIETY O F  CUSTOMS I N  SZECHUAN PROVINCE 

To most individuals, birth, marriage, and death are the outstanding 
events of humail life. I t  is natural that many religious rites ancl 
ceremonies group themselves around these events. 

While general resemblances between the birth, marriage, and burial 
customs are noticeable throughout all China, there are also many 
variations. These are evident even in different parts of Szechuan 
Province. Adam Grainger, in a little booklet entitled Studies in 
Chinese Life, describes in detail birth, marriage, and burial custotns 
in Szechuan. Mr. J. Mortimore, in a series of short articles, has also 
described the burial custon~s. A book entitled Chinese Culture and 
Christianity, by J. L. Stewart, and based primarily on conditions in 
Szechuan, has recently appeared. In these descriptions one is im- 
pressed more by the differences than by the resemblances. 

I t  is probable that the religious and social customs of Szechuan 
are a blend of the old Chinese culture with other elements that are 
aboriginal, or have been brought in from India, Tihet, or possibly 
other countries. I t  is not always possible to distinguish between them. 
The Miao and the Chinese of Szechuan both have the Pan I<u myth, 
monosyllabic languages with five tones, and many customs in common, 
but it cannot always be ascertained which has horrowed from the other. 
I t  seems wise and necessary to limit ourselves to those elements which 
are probably general in the province, and to pay special attention to 
certain burial customs which can be traced back into antiquity, and 
which throw light on the development of the Chinese religion. 

2. THE DESIRE FOR A N D  T H E  METIIODS OF  SECURING CHILDREN 

Like other branches of the human race, the Chinese desire a 
numerous posterity. This is intensified by the need of sons to conduct 
the ancestral ceremonies. 

Dore, Henry S. D., Researches Into Chinese Superstitions, Vol. IV, p. 431 ; 
Vol. V, pp. ii-iii. 
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There are several ways by which people believe that they c a r 1  secure 
sons. A common way is to pray to one of the goddesses who givcs 
sons, either the Song Tsi Kuan Yin or the Song Tsi Niang Niang. 
The Goddess Of Mercy is sometimes entirely consecrated to this pur- 
pose, and holds a child in her lap. Sometimes the priests are hired to 
read the sacred scriptures in the homes.' 

Sometimes a person will pray for a son, and i f  the prayer is 
answered he will present a wooden image of a child as a thank-offering 
to the deity. If a good number of these are at the feet of the god, 
it adds considerably to his prestige. If a barren woman steals one 
of these wooden images, she will surely give birth to a son, after 
which she is suplmsed to return the image. The stealing of other 
sacred articles will cause the mother to bear a son. Among these are 
the headcloth of an idol, sacrificial food, or eggs at a marriage feast.' 

In some parts of the province one will occasionally see a round hole 
in the rock resembling the female sex-organ. I t  is believed that if a 
person succeeds in throwing a stone into certain of these holes his 
wife will give birth to a son. One of these holes is at Tao-si-kuan, on 
the Illin River between Suifu and Kiating. Two others are near 
Suifu, one across the Min River near Tiao-huang-lo, and the other 
beyoild Lankuang at Da E r  0 ,  or Strike Son Hole. 

3. BIRTH CUSTOMS 

Before a child is born, a priest or " sorcerer " is generally called to 
exorcise demons or other influences.?4t birth, firecrackers or other 
means may be used to scare away evil spirits.' At a later time the 
goddess of progeny is worshipped, and a feast is held." 

Those who have the advantage of modern hospitals, with trained 
physicians and nurses, and anesthetics, can hardly appreciate the 
excruciating pains suffered by Chinese mothers. Sometimes delivery 
is impossible, resulting in the death of both inother and child. At 
other times the suffering is multiplied many fold by a slow and 
difficult delivery. The only duty of the female deity, the Tsua Sen 
Niang Niang, is to secure quick and safe delivery. The spirit tablet of 

'When a Buddhist or a Taoist priest reads his scriptures ceremonially, it is 
customary for foreigners to say that he is praying. H e  is really reading his 
sacred scripture, ~vl~icl i  is considered an act of great virtue that will move 
the gods and bring good fortune. 

'West China hlissionarg News. January, 1921, pp. 9-11. 
'Grainger, Adam, Studies in Chinese Life, 1921, p. 5. 
' Ibid., p. 5. 
"bid., p. 6. 



the Tsua Sell Niailg Niang is brought to the honle when necessary. 
There are Inany other methods. A charm may be written and pasted 
on the bod\- of the mother. A priest may come to the house and read 
scripttlres or perf ornl cereino~~ial rites. If a mother dies in childl~irth, 
she is not aclinittecl into hades, but becomes a demon called a ts'urr 
Iatt kuci. 

Aftcr the child is born, there is solnething dangerot~s or uilcleati 
allout the mother. For this reason she is not allowed to leave the 
room of her confinement for a month. Some of the ideas c o ~ ~ c e r ~ ~ i ~ ~ g  
chiltlbirth are given in the Classic Of The Bloody Easin, the writer's 
translation of which is given below in full : 

T H E  TRUE CLASSIC O F  THE BLOODY BASIN 

(Outside Title) 

'TIIE TRUE CLASSIC 01; ( O R  ITOR) THE SAVING OF XIO'SHI<KS 
BY DI T S A N G  P'LTSAII 

(Inside Title) 

Reprinted in the fourth inoon of the fourth ycar of the Republic. 
From Shansi Province, Shanuen Shien, puhlished by the disciple of Li l 'in 

J,in. The printing boards at the T'ong Yih shop in Suifu. 

The  True  Classic Of The  Saving Of Mothers Froin T h c  Bloody Basin. 

Correct words for purifying tlie moutli. 
.Chiic li slrizr l i  giro ho slrif~ li slrir~ shift l i  SO p'o Ito. 
Correct words for  cleansing thc hod! of iinl~urities. 
Shiu  do li slairc do li sltiu rrlo li so p'o ho 
Correct words for pacifying thc T u  Di gods. 
L-a 1/10  sharz rriavt (lo 1110 t'o la~l  rl!jclrr tl~c Izc 1/11  I I I  tsac z c f ~ ~ i  S O  P'O 11o. 
For respectfully calling tlie eigllt gods. 
L a  frro I<zcart Si I'in P'tcsalt riro ho sah, 
La grlo Afi  Lch Flth P'~tsnlr rrro 110 snlr. 
I.a rrro Sltri K'orrg Chnrtg P'ztsol~ rrro Iro soh, 
I-n grro IJ'uslricrl Fuh P'risnlr 1110 ho sol!, 
1-0 w o  Girr l\'alry SEO 1"usoll lrro ho salr, 
1.n frro Miao gilt .Clriarrg P'r~soh 1110 ho snh. 
1.0 Irro Clt'ir Tsn i  Cltarrg PJi~.l,snh rrrn Iro salr, 
La rrro 1)i Tsa~rg 1.f7arr~j P'iisoh rrro 110 snlr. 

Versc for beginning thc Classic- 

0 marvelloris way, so lofty and so deep, 
-2 myriad ages one can Iiartlly iiicet ; 
Rut 11ow I scc and 11c;ir. can grasp aild kcep ; 
\\'it11 joy 1'11 tell tlie t r~i t l i  to otliei..s as is mccl. 



'I'he Il'ruc Classic IYor T l ~ e  Saving Oi .\lotl~ers l!y IJi 'l's:ing \ I r a n ~  I"usa11. 

I<everentlj calling the godr. 
Shi T'ien Fuh  P'usah. 
Mi T'o Full P'usah, 
1Zu I,ai 1:uh P'usah, 
Shih T'ien Nien Wang Da l)i P'usah, 
I h  Ch'ili Gieu Lan P'usah. 
La nlo Gieu I<'u Gieu Lan P'usah who pronollnces the following incantation: 

" D o  ch'veli la11 jcgalz do  fall lu lui t'uriy shireri i h o  gictc l a r ~  uirt 1'0 scrr." I now 
will cultivate and preserve and always reat1 and chant (this classic) in order that 
r may save my female relatives from that punishment which befalls them when 
af ter  ten months of pregnancy they ha\e  given I~ i r t l~ .  I will constantly chant 
with my mouth this classic for the rescuing o i  mothers. \Vhen Nien IYang in his 
dwelling brings the women to him and rcprovcs tlieln for their sins, if o~ l e  
chants the True  Classic it interferes \vith the star of calamity. I pray tliat 
my female relatives may early escape from the calanlities, and 1, the son, 
receive the punishlnent. which I should. I Ila\c alrcady pr:~).cd and o1)taincd 
the saving from calamities by the goddess Kuan Shi Yin who by the pure 
water from her vial washed away the hod. of cvil sins from all people. The  
female relatives do not understand the meaning of this, but lct all kinds of sin 
and evil be upon me. Every clay I will chatlt this classic which frees from 
calamity. May 1ny mother escape from all cartlily evil\, :irld ol.lr family culti- 
vate themselves in mercy and righteousness. 

A chant to  I)e accompanied n.itll the 1)urning of incensc. 

T i  Tsang P'usah, the merciful gods of the ten courts, the gods of the three 
terraces, ant1 of tlie eight thrones, the nine niinisters, thc rulers o i  hell and 
Tsen 0. If you invite the Buddhist priests to proclai~n abroad this classic, 
hell will change into heaven. 

La mo Di Tsang \Vang P'usah n ~ o  110 sah (repeat three times). 

The Faith Of Tlle Bloody Easin Classic Explained Ry The Great Tibetan 
Orthodox Religion \Yhich Was  Spoken By Buddha. 

Ouce upon a time the god AlIuh Lien went to U Tseo Tslia Yang Shien, and 
saw the hell of the bloody basin pool eighty-four (probably li)  wide, in which 
thcre were one hundred and twenty thing>, iron crossbcalns, iron pillars, iron 
cangucs, and iron locks, and saw a ~nultitutle of the 11011-Uuddhist wometi of 
thc earth \\.it11 unkempt hair all dishevelled, and long caligucs and bound hands 
being punished in hell. The Iieepers of hell ant1 tlie king of tlemons three times 
daily took bloody water ant1 ordered the woliic~i to drink it. The sinners did 
liot dare to  obey, therefore thcy were beaten \vitl~ an iron clul) by the.Lord of 
Hell until they screamed. Aluh Lien had co~npassion am1 asked the Ruler of 
Hades saying, " I do not sce the non-Buddhist women's husbands undergoing 
this punishment. I only see many \vomen sufi'ering this bitter pain." The Ruler 
of Hades replied to the Learned One. "This  does not concern the husbands, 
hut it is simply that \ \-o~nc~i it1 giving birth allo\v the bloody tlew t o  tlelile the 
gods in the earth. If the unclean garments are taken and washed in creeks o r  
river.;, the water carries the tlefilement and injures all the righteous Inen and 
\vomcn of the faith \vho secure \vater and boil tea to offer to all the holy ones 
(gotls, saints, etc.) ,  causinq it to be unclean. The Great Gc~iernl of Heaven 
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writes down their names, records tl~eln in the book of good and evil, to await 
until, within a hundred years, life is ended, when they receive this bitter recom- 
pense." Muh Lien was very conipassionate, and quickly asked the Ruler of 
Hades, " H o w  can we reward the virtue of mothers in bearing children so that 
they can escape frolii the hell of the bloody basin pool?" The  Ruler of Hades 
replied, " Only by carefully being filial, and men and womeii respectfully wor- 
shipping the Three Precious Ones and by observing the three years bloody basin 
fast, and assembling the festival for succeeding over the bloody basin, inviting 
Buddhist priests to chant this classic once, and when the time is fulfilled the 
repentance observances are completed, and then a boat of mercy will bear her 
over the River of Purgatory to the shore, and it will be seen that five lotus 
flowers appear in the bloody basin pool. The  sinners will be glad, and will 
develop shame in their hearts, and they will be able to rise to the Buddhistic 
land. Then all the great gods and Muh Lien will inform and respectfully urge 
the unbelievers and the men and women who believe righteousness to quickly 
learn and cultivate virtue so as to remove the punishments and greatly alter 
the future course of events. Do not lose this teaching, for in ten thousand years 
you will not easily get it back." Buddha said, " If the people who believe in the 
classic of the bloody bowl write it and keep its instructions, it will cause them 
to secure the ascension to  heaven of all their parents for three generations, 
and their enjoying all blessings-lothing and food of course, long life, wealth, 
and honor." Now, a t  this point (in the reading of this classic), the Heavenly 
Dragon, the eight grades of men, and the non-human beings are all filled with 
great joy and believe, receive, and ol>cy this book, give a salute, and depart. 

The  Colnpletion Of The Classic Of The Orthodox Tibetan Religion Explain- 
ing The  Faith Of The Bloody Basin. 

T h e  Classic That Buddha Spoke Of The Great Grace Of Fathers And Mothers 
And Of Bones Of Unborn Babes. 

I have heard thus, that once upon a time at Tsisou in the Kingdom of Shaewae, 
Buddha spoke to the gods of ICilh Duh Ueil ant1 to the 1,250 priests of Dae Pi 
Ch'iu, at which time the divine H o  1,an arose from his throne, with his hands 
offered obeisance to Buddha, and spoke these words: "Wha t  is greatest in the 
universe?" Buddha replied, " In the universe that which is weightiest and of 
most importance is the grace of fathers and mothers." H o  Lan asked Buddha, 
"Wil l  Buddha mercifully arid kindly explain? " Huddha said, " When the child 
is in the womb of the mother for the first ~noiith, it is like pearls of dew on 
blades of grass." H o  Lan asked Buddha, " Why do you say pearls of dew on 
blades of grass?" The  Universally Honored One replied, " In  the morning it 
collects, but at noon it evaporates. It  is present o111y in tlie morning. I t  is not 
present in the afternoon. When the child is ill the mother's womb for two 
months, it changes like snow crystals." H o  I,an asked Buddha, " W h y  do you 
say snow crystals?" The Universally Honored One replied, " Like snow crystals 
in the air falling down. When the child has been in the womb for three months, 
it changes into a lump of blood six and three-tenths inches long." H o  La11 aslted 
Buddha, " W h y  do you say a lump of blood?" The Universally Honored One 
said, " I n  the first place, it may be called a lump of blood. In the secorid place 
it may be called a snow mountain. In the third place it may be calletl blootl 
collected together. When the child has been in tlie mother's womb four ~nonths, 
it develops the four limbs." H o  T-an asketl E~rddlia, " W h y  do you say four 
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limbs? " The Universally Honored One replied, " First two hands appear like 
spring and summer. Later two feet appear like autumn and winter, and finally 
you call them four limbs. When the child has been in the mother's womb for 
five months, it develops the five lulnps." H o  Lan asked Buddha, " Why do you 
call them five lumps? " The Universally Honored One replied, " First, the 
skull develops, then the fanbones develop, then the two kneecaps, so they are 
called five lumps. When the child has been in the mother's womb for six months, 
it develops the six senses." H o  Lan asked Buddha, "Why do you say the six 
senses? " The Universally Honored One replied, " Eyes can see color, ears can 
hear sound, the nose can smell all fragrances, the tongue can taste flavors, the 
body feels fineness and smoothness, and the mind can understand all things, so 
they are called the six senses, and are also called the six thieves. When the 
child has been in the womb of the mother seven months, it develops the seven 
kinds of bones." H o  Lan asked Buddha, " Why do you call them the seven kinds 
of bones? " The Universally Honored One replied, " My mother bore me having 
bones of diamond that would not decay. Kuanyin P'usah was born having red 
lotus bones. Shen Uen Lohan when born had bones that are sacred relics. Wan 
Shen Di Wang was born having bones like the womb of a dragon and the body 
of a phoenix. The  imperial officers and the prime minister are born with keo  
lien shiao (meaning not clear) bones, and the generals of war are born with 
bones of tigers and wolves. We, whether we are men or women, are born with 
three hundred and sixty joints. The bones of men and women are different. 
Bones of Inen develop from the head down. Bones of women develop from the 
soles of the feet upward. The large intestines are twelve feet long, just as a 
year has twelve months. The small intestines are twenty-four feet long, as  
the year has twenty-four semi-lunar periods. When the child has been in the 
womb of the mother eight months, it daily suffers eight kinds of hellish torments." 
H o  Lan asked Buddha, " Why do you call them eight kinds of hellish torments? " 
The Universally Honored One replied, "When the mother eats hot food, it is 
called the hellish torments of (boiling) kettle soup. When the mother eats cold 
food, it is called the hell of cold ice, When the mother is full (that is, when 
her stomach is full),  it is called the hell of crushing stone. When the mother 
is hungry, it is called the hell of hungry demons. When the mother eats hard 
things, it is called the hell of the sword mountain. LVhen the mother travels or 
is weary of labor, it the called the hell of pounding and beating (with pestles, 
mallets, etc.). When the mother is sitting down, it is called the hell of the 
iron bed. When the mother nods her head, it is called the hell of hanging upside 
down (the idea is that the nodding of the head causes the child to be turned 
upside down). When the child has been in the womb of the mother for nine 
months, it will daily turn over three times, and with both hands take hold of its 
mother's heart and liver, and twice (daily) turn its body and tread on the mother's 
backbone and thighs so that it tires her four limbs painfully, and all her joints 
are  tightly stiffened. When the child has been in the mother's womb for ten 
~ i~onths ,  you can see that it is about to be born. Daily it comes and congeals 
the mother's abdomen, and nightly it comes and congeals the mother's womb. 
Mihen the time of birth arrives, then you should fear four kinds of evil birth. 
The  first to fear is the grasp-dry-wood birth, the second to fear is the birth of 
stepping on the lotus flower (feet appearing first), the third dreadful birth is 
being born crosswise, and the fourth to dread is that of begging salt (probably 
with the hands appearing first). The middle fingers of filial children are hot 



wl~en they are  11or11. W11ct1 an unfilial child is born who in past existences has 
been your enetn!,, i l l  two or tl1rt.e days of travail Ile will still be unborn, the 
whole family will I)e alar~ncd, ant1 the mother's life will be lost because of thr 
child. If men a t ~ d  wuti~en ~ v h o  believe wish to recotnpensc their parents, thej. 
should copy this book, and with it exhort thc people all arout~d, spread abroad 
the teaching of filial piety, ant1 contribute to tlle support of Buddhist priests, 
and they will secure tlie gootl health of t l~eir  paretlts in- this  world, ant1 Zausc 
them after death to rise to the land of Buddha. At this point the Heavenly 
Dragon, the Eight Div is io~~s  of Gods, and all men will greatly rejoice, believe, 
obey, perform a courtesy, and disperse. This is the end of the classic which is 
Buddha's words about t l ~ e  grcat grace of parents in regard t o  pregnancy. 

The  Words Of Euddlia \\'hich Arc The  hfarvellous Classic Of Di Tsang 
P'usah For  Salvation Fro111 Torments. 

Once upon a time Di Tsat~g. P'usah dwelt in the everbright land in the south, 
and used his pure, heavenly eycs, a~ltl  saw in far away hades all human creatures 
who were undergoing tortnet~ts-it-OII 1)estles and beaters, iron grinders, iron 
saws, kettle soup (boiling), fierce fire reaching to heaven, hungry people swal- 
lowing hot iron, thirsty people drinking nielted brass, receiving all bitterness and 
vexations, having no rest. Di Tsang P'usah could not bear to  see it, so he came 
from the south to the midst of hell, ant1 was in the same apartment with Nien 
Wang, but slept in another bed. They discussed all the reasons: first, that 
possibly Nien I\:a11: might not have judged justly; secondly, that possibly the 
documents of accusation wcre tlisposed of wrongly; thirdly, that possibly the 
god had wrongly causecl individuals to d ie ;  and fourthly, that possibly sinners 
were allowed to suticr punishment hcyond their due. Therefore, for these four  
reasons, if a good man or a believing Ivoman has images made of Di Tsang Wang- 
P'usah and causes the classic of Di Tsan: P'usah to be reacl, calling out to 
Di Tsang P'usah. this person can certainly reach the western paradise before 
the face of 0 3Ii T 'o  Fuh (Aniitabha), and his body become pure like the lotus 
flower, wl~icli can~lot be explained, and  his six souls will become intelligent and 
can go anywhere, from Buddhalancl to Ruddhalantl, and from one heaven to 
another. Ally person who causes imagcs of Di Tsang P'usah to be erected, anti 
this classic to hc read, and protects the name of Ili Tsa l~g  P'usah, after lie dies 
Di Tsang P'iisah hinlself will come to welcon~e t l~ i s  person to I,c forever \vitl~ 
13i Tsang P'~isali. All tlivi~lc creatl~res ant1 me11 of tlic universe, ant1 0 Shill I.,) 
when they hcar this classic which Hudtlha spoke, will rejoice, believe, ohe!,. 
make an obeisance, and depart.' 

Af ter  the nloilth of confineme~~t is over, the relatives ant1 frietltls 
who have 1)een given presents are iii\litc(l to a feast.2 

Up to  very recent ti111es it was c u s t o ~ ~ i a v  ill Szechuan for all mar- 
riages to be arrangctl 1)y the parents through go-1,etweens. Even 

- - -. . - - - - 

' The above " classic " is evidently a translation into Chinese of a Tibetan book, 
and the incantations are transliterations of incantations u ~ c t l  by tlie ti bet;^^^ 

lamas, having no meaning in tlie Cliincsc. Tliis hooli, a l t l ~ a u ~ l i  it h;ls sometit~ies 
been prohibited by progressive oflicials, is widely used and its itleas are  generally 
accepted in \Yest China. 

Grainger, Adam, Stiidies In Cl~inese 1-ife, 1921. 1). 6. 
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now the exceptions are few. The consent of the yoiil~g couple was 
not asked, and they were not permitted to see each other untll they 
met at the marriage ceremony. Social con<litions are rlow it1 a process 
of change, and sometimes young people find a way of choosi~ig their 
own life partnei-s, but on the whole the old custonis are still ill vogue. 

A family will generally resort to divination 1)eforc approaching 
another family al~out the marriage ol  their son to a y o u ~ ~ g  woman. 
If results are assuring, a middle man is found. The middle man or 
woman takes presents when approacl~ing the parents of the young 
lady. If the parents are willing to negotiate, they produce the girl's 
horoscope, with which the go-between returns to the hoy's parents.' 
Again divination is resorted to. If the result is favoral~le, an autl~ority 
on horoscopes is called, and the horoscopes of the two J-oung people 
are comparetl.' If the results indicate that the marriage \vould be 
unlucky, the matter is dropped; if the opposite is true, there arc 
further negotiations, and a lucky day is set for the exchange of 
 horoscope^.^ Presents, and sometimes money. are given to the parents 
of the young lady, who in turn provide a feast for all the guests.' 

011 the day of tlle wedding, which must be on a lucky day, there 
is a procession, ant1 the bride is carried to the home of the grooni 
in a kua gino,  or flowery sedan chair, which is red in color anc1 
I~eauti f ully decorated." 

The bride says farewell to her parents, and departs with weeping." 
The procession is led by musicians with gongs, drums. flutes, and 
other wind instr~unents.'Banners and other paraphernalia are carried. 

On the back of the bridal chair one or t\\.o lighted lanterns are 
hung, althougl~ it is broad daylight, to keep the demons away. Oltl 
bronze mirrors, glass mirrors, ant1 other charms are used. The 
bride is often clothed in special garnleilts that are supposed to protect 
her from evil spirits. 

On arriving at the home of the l)ritlegroonl, a cock is killed, ant1 
the 1,lood is sprinkled in a circle around the flo\rery cllair.Yhis is a 

- - 

' Grainger, Adani, Studies In Chinese Life, 1921, pp. 8-9. 
Stewart. James Livingstone, Chinese Culture and Christianity, 1926, pp. 144-5. 
' Grainger, -4da111, Studies In Chinc.;e T,ife. 1921. 1). 9. 
"hid.. p. 0. 
' Iljid.. p. 9. 

Ibid., p. 12. 
Stewart, Jalncs Li\-ingstonc, Chincsc Culture and Christianity. 1926, p. 102. 

Graingcr, :\dam. Studies In Chinese Life, 1921. p. 12 .  

' Ibid., pp. I 1-12. 
Ibid., p. 13. 
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further protection against demons. The11 the bride enters her new 
home. 

The bride is led to her place beside the bridegroom. Their first 
act is often to face the front door and worship heaven and earth.' 
Then they worship the housegods and pay their respects to the bride- 
groom's parents and ancestors. Finally, they bow to each other.' 

hllost of the guests bring presents to the new couple, and the cus- 
tomary wedding feast is held. 

A widow does not generally remarry. A man may take several 
wives if he wishes and is able to  support them. There is little 
ceremony when a widow is remarried or when a mail, while his wife 
is still living, takes a second wife or concubine. 

5. DEATH A N D  THE FUNERAL PROCESSION 

Soon after death cash paper is burnt to provide the spirit with 
travelling expenses for use on the way to hades. This is bound in 
small, square bundles. Mortimore has translated the inscription on 
the last bundles : 

The recently deceased . . . . (name) . . . . whose earthly life began in (the 
reign of )  . . . . such and such a year . . . . month . . . . day . . . . hour, in 
. . . . province . . . . prefecture . . . . county . . . . township . . . . section at 
the place called . . . . grew to manhood; enjoyed . . . . years of life; the 
great sphere (of earthly existence) closed in (the reign of)  . . . . such and such 
a year . . . . month . . . . day . . . . hour . . . . while living a t  . . . . province 
. . . . prefecture . . . . etc., death took place due to illness. This is personally- 
prepared cash paper for use en route, packet number . . . . to  defray expenses 
in the spirit world. 

(To whom it may concern:) At  each of the barriers by land and water and 
at fords, exanline and take note and allow to pass without obstruction. 

On the last package must also be written: 

The  year that the sky disappears; 
The  month when the fixed time is fulfilled ; 
The day that the end has come; 
The hour when a standstill is reached. 

Transform (that is, the paper is to be burnt and transmuted into paper 
currency) .a 

The first two paragraphs correspond very closely to what the Chuan 
Miao K'a Gi, who opens the way for the spirit of the dead person to 
hades, says as a part of the Chuan hliao funeral ceremonies. Mr. 
Mortimore also says that a careful watch is kept so that no one can 

-- 

I Ibid., p. 13. 
Ibid., p. 13. 
\Vest Cliin:~ lVlissionary News, April, 1915, p. 26. 
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throw l~ieces of irotl into tlie coffiii for that would cause disaster 
to come to the descendaiits of the deceased. This also corresponds 
to one of the custonls of Chuaii Miao. 

A priest or geomancer closes the coffin. He must also choose a lucky 
burying site where the f o ~ g s h u i  is good. If it is not good, the descen- 
dants of the dead will have calamities and reverses and surely decline. 
If it is good, the descendants will prosper and he happy. A lucky day 
for burial must also be chosen. 

I t  is believed that the soul goes to hades to be judged, and that 
there, in contrast to earthly conditions, judgment is just and in accor- 
dance with one's conduct on earth. In many Buddhist temples are 
scenes that portray judgment and punishment in hades. Sometimes 
hades is also represented in Taoist temples. 

Before the funeral, Buddhist or Taoist priests are called to " open 
the way" for the soul to hades. This involves much ceremony, 
including the reading of scriptures and the worship of gods. The 
spirit is generally provided with a road-guide or passport to heaven. 

Friends of the family send gifts in the form of tua tsis, or double 
scrolls, which have written on them sentiments that are complimentary 
to the deceased. In return they are invited to the funeral and to the 
funeral feast, and provided with a white cloth of mourning to wear 
on the head during the ceremonies. 

In the funeral procession the oldest son of the deceased walks in 
front of the coffin. dressed in sackcloth and supported by friends. 
A live cock is generally perched on the coffin to keep away demons. 
Firecrackers are set off at the beginning of the funeral procession 
and at the grave. 

6. THE BURIAL AND GRAVE CUSTOMS 

At the grave the customary scenes of mourning take place, including 
weeping and prostrations. Paper cash, gold and silver ingots, a gold 
hill and a silver hill, and paper images of human beings, of houses, 
furniture, l~oxes, \veapns, and even opium pipes are burnt. They 
are transformed I,y burning into cash, gold and silver ingots, a gold 
hill and a silver hill, living servants, sedan chairs, houses, etc., for the 
use of the departed spirits in the land of shades. Actual food is offered, 
incense and candles are burnt, there are prostrations and mourning. 
and the coffiil is covered with dirt. Usually the hole is not dug very 
deep, and the dirt is heaped up in a mound over the coffin. 

To  explaiii the custoin of burning paper nloney, paper images of 
human beings, houses. furniture. a~itl other articles, we must go back 



thousaiitls of years i i i t o  :\~iciciit ( 11i1lc.s~ l~istory. 111 tllc sixth scctio~l 
of the history of  Si l l a  Ch'ieil. it is s tatet l  that 177 1)ersons were 
killed and buried wit11 the einperor. 'rhc iollo\ving cltlotntioii is fro111 
the journal of the Kortli-C'hinn 1:ranch oi  tlic K<oynl :\siatic Societ~. 
for 1910: 

Froni the Chinese classics \vc know tll;~t, in relllote antitluity, a straw figure 
of a man was placed in tlie gravc with the tlcatl. Confucius himself co~nrnc~idecl 
the act in preference to a later custom of siibstituting a wootlen image with 
~iioveable joints. His  counsel, however, nen t  unheeded. I t  is not certain, but 
presumably he was aiming at stopping the i~iitnolation of human beings a t  tlic 
to~nbs of the great. The burying of wootlcn me11 was, in all likeliliood, the bogus 
for111 of this ~ a \ ~ a g e  reality. Later history contains many exa~nples of it. T o  
cluote from Professor Kid :  " When IVoo-king o i  the state 'Tsin-tlietl sixty-sir 
persons were put to deatli and buried with him. One liuntlrecl and seventy-seven 
ordinary individuals, together with three persons of superior rank, were devoted 
by death to the servicc of Mull-kung in the other world; a monody still exists 
la~nenting the fate of these three nien. Tsin-shih-liuang-ti, who flourished about 
two hundred years before thc Christian era, co~nmanded that his household 
females and domestics should be p i t  to death ant1 interred witli hirn." The custo~n 
long survivecl this periotl, " ant1 Ivlien persons offered tlicn~selvcs voluntarily 
to tlie, fro111 attach~iicnt to tllcir ~nas t r r s  nntl frie~ids, sucll sacrifices were 
cstee~ncd ~iiost ~ioblc ant1 disintcrestetl." ' 

111 thc l<i~cyclo]~aetlia Sii~ica therc is a siniilar statemeilt : 

S.\CRI~:ICES, IIrlnr~s. This title shoultl more properly be rescrvcd for the 
killing of mcn as offerings to the Ileity, as in the case of Abraham and Isaac, 
or  the religious cerc~nonies of the -4ztccs. In  dcfault of a more convenient term, 
it is used for the burial of living slaves, concubines, anel others, with tlie rich or 
royal dead;  though the idca of 1)roviding companionship ant1 service in tlie 
other world is more prornine~it tlla11 that of appeasing angcr or  seeking favor. 

The practice must ha\-e Iwcn cstablislictl in China in very early times, but thc 
fitst exa~nple recordetl in Chinese history \vas at tlie burial of the Ch'in ruler 
W u  Kung, B. C. 678, \\,he11 sixtj  - s i ~  lm-sclns \vcre huricd alive to keep hitn 
conipany in tlie other \vorlcl. 111 Ch'in aaain, wlicn A111 Kung died in H. C. 611, 
there were buried with Iii~n one liundrctl ant1 seventy-four people. This causetl 
the Ode called I - l ~ l n r r r ~  ~r ioo  to be ~nadc  ( T ~ ~ g e ' s  She Icing, P. 198). The inct 
itself is recorded in thc Cli'un Ch'iu. l'hc practicc Iiacl bcen forbidtlen by Hsien 
Kung on his succeetlin~ to the Cli'in earltloni in F:. C. 384, but at tlie deatli of 
Ch'in Shill Huang Ti  in I?. C. 210, all his \vives :~ncl conciihincs who had liut 
borne hi111 children were buried with hi~ii, ant1 thc \vorknlcn \vho had made I l i h  

tomb were also wallet1 up alive in it.' 

In Xoi-th China niany oltl graves ha\,c. I)cc~l unearthed, and their 
contents are in the world's great iliuseunis. Some of them go as far 

. - - - . -. -. - - 

' Journal of tllc Sorlli-C'l~iiia Branch of tllc TZo!,al .\siatic Society. Vol. XI.1, 

1910' PP. 63-4. 
Encyclopaedia S i ~ ~ i c n ,  l o r ; ,  1). 493. 
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Inck as the Hail Dynasty. 11 nuniher of large cases of these relics arc 
i l l  the Field Museum in Chicago. 

111 Szechuan Province are thousands of caves that n.erc chiseled 
out of the soft red-sandstone many centuries ago. Perhal~s n~ost of 
then1 are around Kiating and Chengtu, and all of then1 seeill to I)e 
near rivers and streams. There are fewer aroulitl Sui f 11, pos%il)ly due 
to thc facts that the sandstone is much harder ant1 the C'hiliese securer1 
1)ossession of Suifu at a later date than Chengtu an(l Kiating. The 
larger of these caves are nearly a hundred feet deep a~icl colitain lnaiiy 
relics. The most extensive collectioi~s that have 1)eeli niatle are in 
the British AIuseun~ and in the R4useum of tlle \Vest China Union 
ITniversity. IIany Chinese and foreigners assert that these caves were 
the homes of the al~origines who lived it1 these clistricts hefore the 
arrival of the Chinese. Rev. Thomas Torrance, F. I<. (;. S., nras one 
of the first to assert that they were burial tonil).; o f  \vealtliy Chinese 
\vho lxol)al,ly livetl froill the Ts'in Dynasty 7:. C'. to the tinie of the 
, . I liree I<ingtloms. 3Ir. Torrance has spent year5 i l l  the stu(l!- of these 
caves ant1 their contents, and the collections in the 131-itish llu\cuni ancl 
in the Jluseun~ of the \Vest Cllina Ynion University \vere niatle allnost 
entirely I)!. 11ii11. The following quotation is from a letter receivetl 
fro111 i\Ir. Torrance. written at IZuanshieti, Szech~iaii. China. July J 2 .  

T()25 : 

TIic ca \c  tombs are  found all the wag from the Hupeh-Szechuan border 
\vcstwards as far as Lifan. Ninety-nine per cent of them are in low altitudes. 
Thcir age is frnlu tlie end of tlie Ts'in Dynasty B. C. to the time of the Three 
liingdotns. The people were in the Pa,  Shuli (Szechuan), and Chinese territories. 
I I y  o n n  opinion is that thc peoplc were Shuh-Cliincsc or  Pa-Chinese. rnixed 
Ijlood. Thcrc arc only a few inscriptions in seal and co1ntiion Chinese character. 
Tlicre is n o  evidence at all that they were originally for anything else tliari tombs. 
Later they \vere used for different purposes, that is, some of them, notably near 
Kiating. Thc goods found in these caves correspond closely to goods found in 
tomb mounds of the satnc date and in underground graves all over China, that is, 
China north of the yangtse. The carvings are distinctly of Han  type and are 
a11 in closc cnrresl)ondence. The carvings often follow tlie appearance of Hau  
houses, slin\vin~ tlley n-crc built of logs. 

Volunle 1 of the Sul)ldetuentar\r Papers of the Royal Geographical 
Society, pul~lislied in ~886, contains an article entitled "-4 Tourney Of 
J<xploration in \'lTestern Ssu-ch'uan," by E. Colborne Bal~er, Chinese 
Secretary of 1,egation. Pelting. This article tells of a visit to West 
China in 1877, wlien a number of caves between ICiating and Suifu 
were inspected. J l r .  Eaber fount1 what he decided were cisterns inside 
the caves, ant1 so concluded that tlie calves were tl\~relliiig-places.' 

-- - 
' Snpplctnent;~ry Pal~crs, JZoy;~l C;co:ral~hical Socictj., 1886. 1'01. I, pp. 131-2. 
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FIG. 1.-Diagram of a carving on the wall of a cave above Suifu on the Mi11 
River. Copied from a drawing by E. Colborne Raber. 

FIG. 2.-Diagram of a carving on a wall of a cave three miles west of 
Kiating, China. 
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FIG. 3.-Copy of carvings of an ancient teapot and a teacup on the wall of 
an old burial tonib in a cave at Song Tsua, near Li Cliuang, about fifteen miles 
east of Suifu. 

FIG. 4.-Copy of a carving on the wall of an FIG. 5.-Diagram of a 
ancient Chinese tomb in the sandstone at Song carving on a pillar a t  the 
Tsua, near Li Cliuang, about 15 miles east of entrance of an ancient 
Suifu. The instrunlent probably represents a Chinese burial cave near 
looni. The tomb is a cave in a solid rock. Kiating. Szech~ian. China. 
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The writer has visited the caves about Iiiating ailtl Suiftt a nutnber 
of tinies, and is coilviilced that Mr.  Torrance is right, and that these 
are l~urial tonll,s of the early Chinese. The reasons, briefly stated, are 

1;irst. the relics fouiitl i l l  these caves very closely reseinhlc those 
i r i  the tonil)s of North C'hina which l~elong in the TJan ant1 the T a i ~ g  

r 7 1)ynasties. I he watchdogs look so iiiuch alilie that one coultl believe 
that they came from the same toml). The  articles ioulltl are very 
similar, froni earthellware images of houses, humati heing-s. ant1 
chickens to the coins ailcl the jade cicadas that were placed on the 
tongues of the c-lead. Evidently, they were the work of the sanie 
civilization. 

Secontlly, the coiiis in the Szechuanese tomlx arc all C'hiilese coins. 
The tlntes of inost of them can easily I)e determine(1.' 

Thil-tll!., large iium1,ers of  these caves still have remnants of coffins 
i l l  tlier~i. Sonie caves have places fo r  several coffins, in(1icntiilg that 
they \rere prol)al,ly used 111. a family. S o n ~ e  of the coffins have 1,een 

d 6 , 7 fou~itl wit11 slieletons i l l  theril. T:al,cr's cisterns arc the places 
\vhere thc coffins are found. 

Fotu-thl!., the caves are so well inatle that they are evitlently the 
\~o r l i  of a people who were in a high statc of civilizatioil. 

l~iftli ly, we know of no tr i l~e of aborigines i l l  \Irest Cliiila that is 
nccustometl either to live or  to lmry its dead i l l  artificial caves of this 
ltilld. 

\Ire belie\-e that the weight of cviclence is strongly in favor of the 
theory that the caves of Szechuan are Chinese 1)urial to11il)s dating 
nppi-oximatcly two thousant1 years ago. 

A11 the iinages yet found in these caves are of unglazed, 1)urnt 
clay, of a gray color. Idater the Chinese of Szechuaii ceased the 1)ury- 
ing of their dead in caves, ant1 buried thein in toinl~s coverecl by 
n~o~lnt ls .  I l a n y  of the images found in the later toni1)s are 1)e:iutifully 
glazetl." 

'Journal of the North-Chitia Ilrat~ch of the I i o ~ a l  :\\iatic Societ~., 1'01. SLT, 
1910, p. 69. 

a Some diagrams are  appe~ided that the writer has madc of carvings on caves 
near Kiatitlg, and also copies of some pictures that he found on thc side of a cave 
at Song Tsui,  near L.i Chuang, c a t  of Suifu. The Iiat worn by the Inat1 whose 
picture is carvctl i t1  tlic cavc I ~ ( Y I I -  .Song T S I I ~  ~ C S C I I I I ~ I C \  1 1 1 0 4 ~  011 clay i~iiagcs, 
u~irlnzetl. 
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Mr. Torrance gives tlie follo\vilig list of tlie articles which he llas 
gathered in the caves of Szecliuan : 

Instead of straw or tnoveable wooden figures o l  uien you will lilitl them of 
burnt-clay, grey and terra-cotta in color, glazed ant1 unglazed, frotn a few inches 
high to nearly full life-size. They represent persons of both sexes and various 
ranks and callings. There are besides ~llodels of housrs, cooking-l~ots, l~oilers, 
rice-steamers, bowls, basins, vascs, traj.s, jars, lanips, musical iiistrutllc~its, dogs, 
cats, horses, cows, sheep, fo\vls, ducks, rtc. Stantling witli your reflector lanil) 
in the midst of a large cave i t  seenls verily all i~nitation of Noah's Ark.' 

Jt is true that the Chinese 11elie\.e that the caves of Szecliua~i \\-ere 
niade aiid used by aborigines, alul call theill llalitsi caves. ?'his i b  

explailied by the fact that tlie oltl C'liinese population was practically 
exterminated by Tsang Shieii l'song, and the new i~iin~igraiits \voulrl 
naturally know little about the ]last history of the province. 

\Ire therefore advance the follo\ring theory : In earlv C'hiiiese his- 
tory men provided food for tlie tlead as the Chinese still do to-day. 
ant1 also placed in the tombs \veapons of kvar, nioiiey. an(1 articles of 
everyday use. They killed human beings, itlclu(li11g :.vi\.es an(l wr- 
\rants, to put in the graves with the tleceased lemlers. The niornl 
clevelopiiient of the people led to tlie substitution of 1)urnt-clay i~nage- 
for human beings and the fo~vls. animals, and the articles of everyday 
life. The clay images were at first unglazed. 1)ut later were glazed. 
The placing of quantities of nloney in the graves took it out of circu- 
lation, and with other ~aluables teinpted the rol>l)ers to loot the graves. 
In time people began to substitute paper money for real nloiiey. The 
paper ~vas  burnt, and was transformed 1)y tlie tlaincs illto spirit money 
that coulcl actually be used by the de l~~r te t l  spirits in the land of 
shades. Xoiv nearly all the articles are burnt. so tliat very little is 
placed in the tombs. *Actual food is still offered at the graves and be- 
fore the ancestral tablets so that the spirits of the tlead. will not hun- 
ger. The food offered is not destroyed. The spirit iiiust he sup- 
posed to in some way secure the essence of the food, and the descen- 
clants of the dead are permitted to eat \\rhat is left. 

.\fter hurial, the grave is revisited on occasions, food is offered to 
tlie tlepartetl soul, and the ordinary acts of reverence are perfortiietl. 
RIournilig for one's parents is kept up for three years, ant1 tlie 
ceremoiiics usually iiiclt~ded unrlcr " ancestor worsliip" are per- 
formed for three generations of a~~cestors-parelitt.. graridparei~ts, ailtl 
great-grandparents. 

Journal of t l ~ c  Sortli-China Branch of  the Royal rlsiatic Socicty. I7nl. S I 2 I .  
19x0, p. 68. 

3 
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On Chin-min, or Tsin-ming, which comes 011 the third day of the 
thircl moon, all who are able to do so go to the tombs, burl1 paper 
inoney and incense, offer food, light candles, and repair the graves. 
While all the seasonal festivals are occasions of family reunions 
and ancestral ceremonies, this is the' great Decoratioil Day of the 
Chinese people. 

Two peculiar practices should 11e note(1. One is that if a person dies 
away from home he is not removetl to his home for the funeral ser- 
vices, for it would be unlucl<y to take him into the house after he 
has died elsewhere. Grainger mentions this custom, which is ap- 
parently general.' In  the summer of I925 the writer saw a woinan 
hastening to a doctor with a sick child in her arms. A 1ittle.later she 
returned, still carrying the child, which had just died. On being cer- 
tain that the infant was dead, she threw it into the I l l i l l  River. The 
explanation given was that it was unlucky to take the child into the 
home after it had (lied elsewhere. 

W e  sometimes hear of the custonl of making a hole through the 
wall of a house, through which the [lead person is taken for burial, 
and later sealing up the hole, so that the spirit cannot find the way 
back. which it could do if it were carried through a door. There is an 
example of this anlong the Iliasi aborigines at Kuan Tsai, near Uen 
Chuail Shien, where a great hole was nlade through the wall of the 
teinple-yan~en to bury an attendant who had died inside. Later the 
hole was sealed up. 

IV. YINYANG AND FENGSHUI 

I .  'THE Y I N Y A N C  CONCEPTION 

The conception of yinjlang permeates and saturates the mental, 
moral, and social life of the Chinese, affecting every phase of their 
existence. Dr. Arthur H. Snlith, ill what is perhaps an overstatement. 
describes this collceptioil : 

This Chinese (and Oriental) Ilahit is a t  once typical alld s~iggcstive. 11 
 narks a wholly different conception of  the family, and of the positioli of woman 
therein, from that to which we are accustomed. It indicates the view that 
while man is yang, the male, ruling, and chief element in the universe, wol1lan 
is yin. "dull, female, inferior." The  conception of \voman as man's coinpanioll 
is in China alnlost totally lacking, fo r  jvornan is not the companion of man, and 
with society on its present terms she never can be.' 

' Grainger. Adam, Studies I11 Chinese Life, 1921, p. 3j .  
Smith, A. H., Village Life in China, pp. 302-3. 
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According to Chinese philosophy death and evil have their origin in the yin,  
or  female principle of Chinese dualism, while life and prosperity come from the 
subjection of it to the yany, or male principle; hence it is regarded as a law of 
nature to keep woman completely rltider the power of man, and to allow her 
no will of her owri. The result of this theory and the corresponding practice 
is that the ideal for women is not development and cultivation, l ~ u t  subtnission. 
Women can have no happiness of their own, but must live and work for men, 
the only practical escape from this degradation being found in becoming thc 
n~other of a son. Woman is bound by the same laws of existence in the other 
world. She belongs to the same husband and is dependent for her 11apy)iness 
on the sacrifices offered by her descendants.' 

This statenlent of Dr. Smith is extreme in some respects, I)ut he 
is right in his description of the yi~zyang principle, ant1 of its vital 
connection with Chinese social c~~s toms and conceptions. 

The yin and the yang have their source in the great extre~ne, or 
the t'ae gill. 

In China a great deal is heard about the fc~tgshui. So~lietinies you 
see a peculiar rock in the river, interfering with traffic and causing 
wrecks. You look at the great line of boats that is passing by, realizing 
that every boat is endangered by the rock. You think of the constant 
Ioss of life and property. You know that it would be easy to destroy 
or to remove the rock in low water. To your suggestion that this 
be done, your Chinese friend answers, " P'ang pull tclr. ' That is. 
it must not be touched. \;lrhy? Cecause it is a fcllgshtti stone. 

Near Gioh Ch'i is a place where a creek makes a great bend, 
returning practically to its starting point before proceeding again in 
the general direction of the stream. By cutting through an earth bank 
less than 15 feet thick, the stream could be made to flow in a straight 
line, and acres of land could be saved for cultivation. To the sug- 
gestion that this he done, the farmer replied that someone had at- 
tempted to do this. but that the neighborhood hat1 objected on the 
ground that it ~7oul(l injure the fc~lgshzri, cat~sing all to suffer. 

There is a fcf tgs l t~t i  stone at Xgan Gien or An Pien, a town about 
20 miles up the Yangtse River from Suifu. Gome Chinese would like 
to remove the stone, but the general sentinlent of the to\i7n will not 
permit it, although every year boats are wrecked and people are 
drowned. If that stone were injured, all sorts of calamities might 
occur in Ngan Rien. 

Fcngsltzti stones occur on dry land. About 20 miles up the hlin 
River from Suifu, at Kiang Gioh Ch'i there is such a stone on the 

' Ibid., pp. 305-6. 
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north bank of the river. I t  is peculiar in sllape, l~eing high, round, 
and pointed. 

l f a n y  fer~gslzlri stones are vitally related to the welfare of certain 
towns, cities, or  districts. Below the city of P'in Shan, on tlic bank 
of the river, is a round stone that is the fenyshui  stone of P'in Shall. 
The injury of this stone would cause ill-lucli to the city of P'in Shan. 

There are also fcitgslzui trees. A great tree at Shin Kai Si on 
Mt. Omei is the fcitgslz~ii tree of Chien Way. Another tree 011 Rtt. 
Omei is the fengshui tree of Omeishien. Coth are great, majestic 
trees. 

Families also iuay have f cngsh i~ i  stones or trees. Eetween Ngan 
Bien and Leo Dong on the Yangtse River, a strange-looking stone has 
been for many generations the fct~gslzui stone of the powerful Lin 
family of Leo Dong. At Shuin Gien Si, close to the Golden Sands 
Cave, is a family fengshz~i  tree. 

Between Suifu and Li Clluang, on the south bank of the Yangtse 
River, is a large stone that is the fcizgslzzci stone of the Lo family, who 
for generations have lived on the north side of the river opposite the 
stone, and who in the past prospered and accuinulated great \vealth 
through the help of this wonderful stone. I t  is said that forn~erly 
when wood was split in the home of the Lo fainily the rock would 
move. The Tsang family lived on the opposite side of the river 
ancl owned the land on which the ferzgslzzci stone is situated. The 
Tsangs were jealous of the l~rosperity of the Los, so they chiseled and 
" broke " the stone whose power and influence helped the 1-0 family. 
Thereupon the Lo family accused the Tsang family at court, and a 
long period of litigation ensued, consun~ing much of the wealth of 
both families. No satisfactory solution was reached at court, so tlle 
two families agreed to settle the matter out of court by each family 
throwing silver into the river. l'he fainily throwing in the most silver 
would be considered the strongest and the greatest. The Tsang family 
threw in pewter, but the I,o family threw in silver. Both families are 
now poor. Eecause the stone was chiseled or brolten, it 112s lost its 
~ o w e r  to benefit the Lo family. 

In 1924 the magistrate of the Lan Ch'i Shien district issuecl a 
proclamation forbidding the cutting of f crtgslr ~ri  stones lest calaniity 
fall u l~on the people. 

Practically every large town or city has a ]>agorla that 1ia.s l,cc11 
I~uilt in some prominent placc, ai~cl some cities have 11iol-c tliail o~ie .  
The pagoda must be correctly situated, and affects for goorl or i l l  the 
fc~ig.clzlri, and, through the fengshui, all the i1nportaiit interests of 
a city. 
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About 80 l i  up the R4in River fro111 I<iating is Sliiang l'ili Si, or 
IClephaiit's Nose Moiiastery, where there is an unfinishecl pagoda. 
1Yhen the pagoda was being cotistructetl, two noted scholars sudtlei~ly 
clied, aiid it was concluded that the pagoda was injuring illstead of 
hel~iiig the fptzgslzui. Work was tliscontinued, and the pagoda has 
never been finished. If i t  had heen in the right spot, it would have 
improved the fcizgshui, aiid a result would have been that more 
scholars would be 1)orii and develol)ed, and that scholarship in the 
district would be generally impro\red. 

Before a house is built or a grave is dug, it is necessary to have 
a specialist tell whether or not the fclzgshui is good. If the fengshui 
of the ancestral grave is good, the family will increase and prosper. 
If it is bad, tlie family will decline. The same call be said of the house 
ill which the family lives. Alerchants are more apt to enjoy financial 
prosperity i f  the f ettgshui of the store is good. 

In the summer of 1923 I took a trip to Tatsienlu, which is often 
called the gateway of Tibet. On tlie way I saw where the robbers had 
attacked the home of a wealthy farmer. The fatlier ant1 another rela- 
tive had been killed, the l~ouse had been badly sn~ashed up, and a 
servant had been wou~~detl, although the robbers had been driven off 
and no money stolen. 'The fariiier was asked why he did not move 
into a city where the niilitia could protect him. The reply was that 
tlie fcngsltui of that place was good. so that anyl~ody living on that 
farm would get rich. 

\\'hat is this mysterious power or force called fsitgslzzti? Feng 
means wind, aiid sltui mealis water. The expressioil stands for mys- 
terious forces that operate for good or evil on families, cities, and 
districts. I t  is apt to be localized in strange or peculiar trees and 
stones. 

Let us note that the mall who in English is generally called a 
geolnancer is in Szechurui called a yi~rjlnug s l ~ i c ~ t s c ~ l  or a fengshui 
shiensew, the two terms being interchangeable. The fornier term is 
coninioi~ly heard, and means a professor of yil~jlatlg. The latter term 
means a professor of fengsk~ri .  This suggests a close and vital rela- 
tion between jrilzyang and that strange, mysterious force kno\vn as 
f c~tgslz /ti .  

So far tlie writer has dra1v1.l entirely from his own experience. A 
quotation fro111 Mr. hiortimore arid another from the Encyclopaedia 
Sinica will further elucidate the nieani~ig of fcl tgsh~ri  aiid its con- 
nection with the yiltyaitg. 

Jt is now high time that the location of the grave be determined. In the case 
of the more wealthy, such an important matter will probably have been attended 



to by the sons years in advance ; and gootl reason why, for upon the direction of 
the grave, the surrounding landscape ant1 a score of other circi~nistances will 
the future wealth, happiness, or even the life of the descendants, depend. But 
let us suppose that in this case it remains yet to be done, while, at the same time 
the family purse is full enough to meet the expense of securing a lucky site. 
One of the sons deputed by the others, engages a geomancer and sets out with 
him on the momentous search. 

Now, to understand what follows, we must remember that, geomantically 
viewed, n~ountain ranges (or, in a flat country, the higher levels) i f  of a c e r t a i ~ ~  
conformation are to be regarded as dragons, and the parallel hills with the 
valleys or depressions on either side of the range constitute the sandy banks 
and the water, in which the dragon swims forward. Even to the western mind 
an  undulating moutitain ridge does not lack the suggestion of being a vast 
reptile; but to the Chinese, that is, to the great majority, this is far more 
than a mere metaphor, for within the range is believed to flow, like an under- 
ground stream, the dragon's vital force or energy and wherever this collects 
or becomes concentrated deposits of gold, silver, or other precious metals occur. 
T h e  secret to be discovered then is the exact spot where this throbbing force 
comes near the surface, or, as it is called, the Dragon's pulse so that when the 
remains of the parent are lowered into the earth, they will be in a perfect line to 
receive through the head and into the whole body this wealth-accruing energy. 
This accomplished, it must naturally follow that his posterity, who are the bone 
of his bone and flesh of his flesh, will abound in riches. There ma? be other 
theories propoundetl for this belief, but this is the one 1 have heard.' 

FENC SHUI, wind and water. (The outward and visible signs of celestial 
Y a n g  and Yin.) The  ar t  of adapting the residence of the living and the dead 
so as to co-operate and harmonize with the local currents of the coslnic breath 
(Yin and Y a n g  q. v.) ; often incorrectly called " geomancy." 

I t  is believed that at every place there are special topographical features 
(natural or artificial) which indicate or modify the universal spiritual breath 
(Ch'i). The forms of hills and the directions of watercourses, being the 
outcome of the moulding influences of wind and water, are the most important 
but in addition the heights and forms of buildings and the directions of roads 
and bridges are potent factors. From instailt to instant the force and direction 
of the spiritual currents are modified by the motions of the sun and moon, 
(see Astrology), so that at any particular time the directions of the celestial 
bodies from the point considered are also of great importance. 

The  professor of Feng Shui employs a Lo-pan (graduated astrolabe with 
compass) to observe directions and astrological harmonies, while a t  the same 
time he notices the forms which the spiritual forces of nature have produced. 

By talismans (dragons and other symbolic figures on roofs or walls, pagodas 
on hills, or bridges) and charms (pictures of spirits or " words of power " 
inscribed on paper scrolls or stone tablets), the unpropitious character of any 
particular topography niay be amended. 

Artificial alteration of natural f o r m  has good or bad effect accortling to the 
new forms producetl. Tortuous paths are preferred by l>eneticcnt influences, 
so that straight works such as railways and tunnels favour the circulation of 
maleficent breath. 

' \Vest Chitla Missionary News, Oct. 1915, pp. 27-28, 
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The dead are in particular affected by and able to use the cosmic currents 
for the benefit of the living, so that it is to the interest of each family to secure 
and preserve the most auspicious environ~nent for the grave, the ancestral 
temple and the home.' 

W e  should note especially the phrase in parenthesis, " The outward 
and visible signs of celestial Yang and Yitt." Under the heading 
" YIN and YANG," the following lines are also found in the l'ncy- 
clopaedia Sinica : 

Y I N  a1.d Y.\N(,, The negative and po\iti\c principles of universal life. 
These words meant originally the dark and bright sides of a sunlit bank, and 
occur on tlie Stone Drums (8th century B. C.). By the time of Confucius 
they had acquired a philosophical significance as the two aspects of the duality 
which Chinese thinkers perceived in all things. Traces of the dual notion 
occurred in tlie " Great Plan" of the Shu Ching, but the actual words Y i r ~  
and Yatig as used in this sense occur first in tlie pseudo-Confucian commentaries 
on the I-Ching. 

In this way I'attg came to meall Heaven, Light, Vigour, Male, Penetration, 
The Monad. I t  is symbolized hy the Dragon and is associated with azure colour 
and oddness in numbers. In F e t ~ g  Shiri raised land forms (mountains) are 
Y a n g .  

Similarly Yit t  stands for Earth (the antithesis of Heaven), Darkness. 
Quiescence, Female, Absorption, the Duad. I t  is symbolized by the Tiger and 
is associated with orange colour and even numbers. Valleys and streams possess 
the Yin quality 

The two are represented by a whole and a broken line respectively, thus:- 
-- 

J'atig Yirt 
Groups of three such lines are known as " trigrams," groups of six as 

" hexigrams," and the I-Ching is classified under the sixty-four possible 
hexagranis. 

In  connection with the five elements, the Yitc and E'arlg have been for 
at least two thousand years used to interpret the processes of nature and they 
are the fundamental feature in the theories \vhicli underlie Fctrg Shtti, Astrology, 
Tlivination and Medicine. 

T'ai (Great) Yatrg means the Sun, T'ni I'ir~ the Moon, Shoo (Lesser) I'ang 
the fixed stars and SIrao Y i n  the planets, these four being supposed to be the 
four primary combinations (Hsialtg) of Yitz  and Yorrg. 

I'iti and 1-ojig are themselves supposed to have proceeded from a "Great 
Llltimate." ' 

Fc~tgslzldi, then, is the outworking of the yin and the yatzg elements 
i l l  nature. It is a mysterious potency that affects for good or evil 
the welfare of families, cities, and districts. I t  is often localized in 
strange and awe-inspiring trees and stones. It works according to 
definite laws which the professor of yinyatig and fcngslzzci can inter- 

' Encyclopaedia Sinica, 1917, p. 175. 
Ellcycln~)aedia Sinica, 1917, pp. 615-616. 



pret by the help of his instrt~metit, the l opu~ .  'l'hcrt: is ;I I~uulc or 
classic which explains the tise of thib inhtrun~t.l~i. It is Imed on tht. 
Book of Changes, and the ~ . r i t e r  ha5 I)t.en told that it t;ilies al~out three 
years of study to master the science of fck~gshui. 

17. INCANTATIONS, CHAIti\lS, AN11 rlh1ULETS 

\Ve are beginning to see that the Chinese of Szechuan Proviiice 
believe that there is a mystel-iot~s l)oteiicy allout them that inay clo 
good or evil. This potency is tliffereiltiatetl into the yang and the yi~r.  
The yang is good and helpful antl the yiu is evil and harmful. Incan- 
tations, charms, and amulets are means by \vhich one endeavors to 
use this power for his good, especially in keeping away demons, the 
sorirce of most evils. 

I .  I N C A N T A T I O N S  \\'IDl.:I.Y USED 

I~icantations are often ~~sec l  by l3udclhist antl Taoist priests as parts 
of their ceremonies, or by the trinil gong, a term generally tra~islated 
I,y the \\lord sorcerer. 'I'he t l i c r r l  gojrg, like the Uutltlhist and the 'Taoist 
priests, also exorcises demons. I n  the True Classic of the 131oody 
Basin we have exam1)les of incantations that are merely transliterations 
of incantations in the Tibetan language which prol~ably have meaning 
in the Tibetan, but have notie in the Chinese. They are co~lsidered 
very potent, probably the more so because they are mysterious and 
not understood. Similar incantations are found in the classic of the 
Gin Gang P'tlsah. which is Butldhist. 

'l'here are a nunlber of  nott toes \\.hich are ivrittt.11 on colorecl 1)al)er 
ancl hung up in the honies on New Year's ]lay. 'L'he Chinese (lo not 
consitler the111 to 1)e charms, but regard thein nlore as esl)ressio~ls of 
their clearest wishes. Yet they have the feeling that expressing the 
wish will tent1 to cause the wish to coine true. Eelow are a few 
examples : 

X I ~ S  N ~ I C N  FAII Ts'XI, " (;row rich ] ea r  11y year." 
SI.N I S H ~ S  LOSC, " &lay o u r  1)usincss prosper." 
I:LI I<L.EI SHUAKC; CIIU~K,  " 1 1 ; ~ ~  \vcalth a11t1 honor 1)e con~plete." 
CI I I . :~  Ts.\F SI TSOSG, " Right  in the \cry time " of luck and prosperity. 

These express the wishes of the falllily, ant1 there is also the belief 
that the espressing, reatling, and hatlgitlg or pastitlg 111) of the wishes 
tentls to cause tlietn to 1,e fulfillecl. 
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'3. CHARMS 1'0 TRANSFORM UNI.IJ( 'KY nREAMS TO I .UCKY Oh'ES 

The people of Szechuan take dreams very seriously. They are much 
troubled if they have I~ad dreams, and of course happy to have good 
ones. There is a charm that is written on red paper and hung on the 
east wall of a city. By shining on it, the sun transforms a had dream 
into a lucky one. The charm is given below: 

Translat io~~ : 
.It  1iig11t I had an unlucky dreatn. 
I paste this on the east w:tll. 
\\'hen the sun shines on it, 
I t  will I)c cl~anged to a lucky omcn 

4. ('EIAR9fS TO C.ALTS13 IIAEIES TO SLEEP AT NIGHT 

There is evidence that nlatly Chinese parents do not enjoy having 
their sleep tlisturbecl by crying babies. Charms to cause the child to 
sleep sounclly until daylight are often seen pasted up on the highways. 
7'hey are written in verse, and show many variations in their wording. 
l'hey are always written on red paper. It is thought that if the traveler 
reads the charin it will cause the 1)aby to sleep soundly until daylight. 
'The follo\ving is a free translation that gives the sense of these 
charms : 

The sky is bright, the earth is bright. 
W e  have a baby that cries at night. 
If the passerby will read this right, 
He'll sleep all night till broad daylight. 

5 .  C H A R M S  CVRITTEK OK PAPER 

r . 
1 he above examples furnish points of departure in cliscussing 

written charms, whose kinds are unnumbered and innumerable. In 
voluli~es I to 111 of Researches Into Chinese Superstitions, Dore has 
given illustrations of a large variety of written charnls. They are 
written by Iiutldhist and Taoist priests, and by tltatz gorr9.s. They are 
usually given to the user in return for financial contril~utioils which 
vary according to the size and condition of one's purse. 

These paper charms are of all sizes. Some are hung up above the 
front doors to keep the clen~ons from entering. Others are hung 
"1) in the midtlle of the front room. Some are pasted up on the four 
sides of the room. Some are pi~lned on the bed to protect the sleeper. 
Some are pinnecl on one's clothing. Some are burnt, the ashes mixed 
with lvater, rltid the water clrunk. Nearly all of them are to protect 
from the various attacks of evil spirits. 



The characters of the written charms are often so fantastically 
written that an ordinary Chinese scholar cannot decipher them. This 
creates an air of mystery that increases the belief in their potency. 
Frequently the name of a god is used, indicating that the power of 
the god is made available in the chann. The paper on which the charm 
is written is almost always yellow, because Chinese official proclama- 
tions are on yellow paper, and the charms are meant to he in the 
spirit world a kind of official proclan~ation. This idea and appear- 
ance are enhanced by the fact that in Szechuan the written charms are 
practically always stamped with the official temple seals resembling 
in color and shape official seals of Chinese magistrates. The official 
proclamation of the magistrate, stamped with his official seal, is 
extremely important, and not to be lightly disregarded or disobeyed. 
?'he yellow paper and the official seals of the temples are meant to 
convey the same impression to the demons, thus making the charms 
more efficacious. 

The name of Euddha is often seen on written charms. The word 
thunder, which is also frequently found, could mean just thunder or 
the god of thunder, since thunder is thought to be the work of the 
thunder-god. 

If feathers are pasted to a charm by means of chicken blood, it will 
be more efficacious. Blood is considered very potent. First in efficacy 
comes human blood, which is seldom used. Second is chicken blood, 
which is generally used. Third comes duck blood, which is more 
rarely used because chicken blood is easily obtained. 

The writer saw a hunter who had pulled some feathers off one of the 
birds that he had killed and stuck the feathers t o  the g u n b y  means of 
the blood of the bircl, I~elieving that this would make the gun shoot 
more accul-ately. 

7. OTHER CHARMS 

Sometimes a boy whose mother is dead will take a lock of her hair 
ant1 wear it around his neck. The lock of hair is supposed to protect 
him from evil spirits. 

Small images of Eutlclha are usetl as trimulings on the hats of boys, 
and they are believed to protect the boys from harm. 

There is a special kind of a brass or copper coin called happiness 
and long-life money, which is suspentled from the backs of boys' hats 
as charms or amulets. They often have on then1 the eight figures 
called the bnh ktrn, or images of  the T Z  creatures that determine lucky 
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or unlucky days. Very often they have 011 them n~ottoes in four large 
characters which express the wishes of the 1)arents for  their sons. 
Among these mottoes are the followir~g : 

How UIN LIN SIIEN, ' I  Good luck fall upon his body," or befall him. 
GIN IAH J I . ~  KL'AS,  I' Enter into fortune, advance in official rank." 

One of these coins bears the following inscription: 

The order of 1-aotsi. Use  this to kill den~ons, subjugate spooks, behead 
phantoms, avoid evil inf uences, and forever guarantee safety. 

The newest kind of a charm that the writer has seen in Szechuan 
Province is the Red Cross emblem. H e  noticed it first in 1 9 2 5 .  Before 
the Chinese revolution of 191 I ,  the Red Cross and its emblem were 
practically unkr,own in this province. Since then the people have seen 
hospitals and Red Cross Societies marvellously healing the sick, ancl 
have assu~necl that there was mysterious power in the Red Cross 
emblem. The en~blems are used as a protection to boys and are sewed 
into the garments. 

Olcl bronze mirrors are very efficacious in keeping away demons. 
The glass mirror, which is comparatively new, is used for the same 
purpose. It is hung up above the entrances to the homes, or is placed 
inside the front doors so that a person going into the house will see 
his own image. The demon who is trying to enter the house sees his 
own image and becomes frightened at it, for he is a horrible-looking 
creature, so that he turns and flies away. 

The balz kzca, or eight figures, has come down from the most ancient 
times, and is considered very efficacious. I t  can control any calamity, 
including fire, flood, or pestilence. This is because the demons cause 
these calamities, and the bah k14a has power to control demons. 

The crow of a rooster frightens away demons, who scamper away 
when the cocks begin to crow at  daylight. In some places geese are 
raised because their cry is supposed to frighten away demons. 

Pieces of amber are worn as charms. The facts that amber when 
rubbed will pick up pieces of paper, that it sparkles, and that it some- 
times has particles of grass or leaves or even insects in it, would 
tlaturally tend to set it aside as having utlusual power. 

Charms of jade are used, especially in the burial of the dead. In 
the ancient tombs of Szechuan are found jade cicadas that were placed 
on the tongues of the dead. In northeastern China they are also found 
in tombs of the same period. 

Swords made of old Chinese coins are used as charms in the homes. 
They have power to keep away evil spirits. Ordinary swords are 
sometimes used for the same purpose. One old sword of this kind 
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that the writer had in his possession (it is now in t l ~ e  LJ. S. Natioiial 
.\Tuseun~) has the seven stars of the great dil,per on its blade. 

Nearly every Tibetan has a charm-box that he wears suspenclecl on 
liis chest. In these charm-ljoxes teeth, hair, nailfilings, pieces of 
clothing, and even the excretions of the lan~as are placed. It is thought 
that anything from a lania possesses wonderful 1)ower. 

The incantations, charms, aiicl amulets that have been described are 
illustrations of one of the nlethods of the natives of Szechuan for 
procuring happiness, good fortune, ant1 the securities of life. Through 
them a strange, st~pernr~t~iral  power is used to exorcise or Iceep away 
tlemons, who cause diseases and misfortunes. 

VI. PUBI , IC  C E R E M O N I E S  AND KICLIGIOUS FESTIVALS 

I .  IMPORTANT P U B L I C  CIIHEAIONIES 

Through certain ceremonies, the social group seeks to secure the 
~x-itl~ary ileetls of life. A few will 1)e clescril~ed by way of illustration. 

As would naturally be expected among a people depending primarily 
on agriculture, the coining of spring is exceedingly important. 

I t  is a well-known fact that before the Chinese Republic, the 
Emperor of China, at Peking, took part in a cereinony to bring back 
or welcome spring, and that as a part of that cereinony he ploughed 
the first furrows. I t  is not so well-known that the magistrates observe 
this custonl in other parts of China. 

The following is a t1escril)tion by 3Ir. Grainger of this custon~ as 
it is practiced in Chengtu : 

T h e  solar period known as  the Beginning of Spring commences about 
Feb. 5 .  O n  the first day prepar;~tion is made for  the ceremony. Very early 
fiext morning a large papcr et'tigy of an ox drawing a plough is exhibited on 
the Ox-hc;lting Ground somewhere outsitle tlie city. T h e  magistrate attends 
in person accoml)anied b)- actors represetiling tlie S ta r  of Literature and his 
rnoilkey Sen. ; lf ter some 111ou11tel)alik performances nit11 the monkey the Star  
of Literature csclaims :-- 

" > [ a ~ .  tlic land alltl the people I>e peaceful : 
May the wind and tlie rail1 be propitious: 
May the fruits of the eartli he abundant." 

T h e  magistrate thereupon rises, pu ts  l ~ i s  hand to the plough, and waves 
the  ox-goad. This  is the signal for  a general assault on the ox, which is torn 
t o  pieces, and the little o x  effigics \vitli whicli it had I)een filled a re  scrambled 
f o r  by tlie crowd. Those who a re  fortunate enough to  secure them take them 
t o  well-to-do farmers who give presents of money in return for  them. Tliese 
little oxen a re  supposcd t o  bring luck to tlie f a rm for  the ensuing year.1 

~ . ...- . - -~  

' Grainger, Adam, Studies in Chinese Life, 1921, p. 49. 
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In 1025 this ceremony was perfor~necl in Suifu 011 tlie tweny-first 
and twenty-second days of the twelfth nioon. In the niagistrate's 
yamen a large paper water-l)utTalo, and also a paper I~oy called a ngao 
~ ~ r e r  had been previously prepared. Over one li~iiidretl snlall water- 
buffalo made of clay had been placed inside the paper water-buffalo. 

On the morning of the twenty-fir-st, the magistrate first worshipped 
the two paper images in the court of his yamen to the accoin~~aniinent 
of horns that sound a little like Scotch bagl~ipes. Then the magistrate 
joined in a procession going out of the North Gatc to a special plot 
of grouild where a plow and a live water-buffalo wcre waiting. In 
tlie procession the paper iniages were carriecl in front of tlie iiiagis- 
trate. 0 1 1  reaching the plot of ground, the ~nagibtrate again worshipped 
the two paper iniages, which had been brought along in the l)rocession, 
then ploughed three furrows with the plow and the live water-buffalo. 
The magistrate and other dignitaries tlrank tea together, after which 
the procession returned to the yamen through the East Gate. This 
day's ceremony is called welcolning spring. 

The next day the two paper iniages were again taken in the proces- 
sion to the plot of ground. which is called the Yin Ch'uen Ea. or the flat 
where spring is welcomed. The magistrate again ditl obeisance to tlic 
two paper images. There were about 20 officers called the c11'1rcn firtan 
or spring officials. After the magistrate had worshi1)ped or kowtowed 
to the two paper images, the 20 spring officials fell upon the paper ini- 
ages with clubs and heat them to pieces. At this point the onlookers 
rushed up and tried to secure one of the mud images of the water- 
buffalo. Those who were not successful snatched pieces of the paper 
images. I was told tliat these relics were taken by the lucky ones to 
their homes where they were supposed to protect the inmates from 
evil spirits. The second day's cereniony is called da r l t i ? ' ~ , c ~ i ,  or beat 
spring. The main object of the two days' ceremony is to induce spring 
to come so that the crops may grow and prosper. 

Rain and fair weather are of great importance. When rain does 
not fall for a long time. and tlie hot sun dries up the soil, then the 
people l~egin to fear a failure of crops and fan~iiie. The price of rice 
begins to soar, ant1 tlie people l~econie nnsious, if not panic-stricken. 

Many go to the temples and pray to the dragon god. for it is hi.; 
duty to give rain. The south gate of the city is closed. 11-et weather 
comes fro111 the north, and the opposite infl~iences from the south. 
Usually a fast is proclai~ned, which means tliat anitilals must not he 
slain or eaten. 

In case rain is not forthcon~ing, the people try a nc\v strategy. They 
take the dragon god and the water god out of tlie temple and leave 
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them in the open to roast in the hot sun. Their own sufferings will 
cause them to exert their powers and cause rain. 

Sometimes there are processions in which a straw image of the 
dragon is carried. Water is thrown on the straw image, on the par- 
ticipants, and on others who may come within reach. 

In the sumnler of 1923 the writer witnessed a processio~l of this 
kind, in which there were more than zo men and boys. They wore 
only shoes, trousers, and a wreath or  cap inade of green willow twigs 
with the green leaves still on the twigs. Near the center of the proces- 
sion were a long straw dragon and a water-buffalo on which a boy was 
riding. Those who were on foot had dippers and were throwing water 
on each other, on the straw dragon, on the water-buffalo, on the houses, 
and on anyone who happened to pass by. At the end of the procession 
they were to pay their respects to one of the gods in a local temple.' 

There is a cereinony called the 3mng ntino huei, which is performet1 
i l l  some districts by Taoist priests at the time of rice-planting. Classics 
are read or chanted, and there is a procession. The priest pronounces 
incantations, and papers are hung up on sticks in the rice paddies. 
When these are finished Ti  Kong or Earth Prince and Ti  Mu or 
Earth Mother are worshipped. This cereinony is to encourage the rice 
to grow. 

A picturesque rite is practicecl to drive insects away froin the fields. 
After the young vegetables come out of the ground, destructive insects 
begin to appear. After dark lanterns are carried through the field, 
and gongs are I~eaten. This ceremony is supposed to lessen the danger 
to the crops from insects. 

In the spring when the weather grows warm, pestilences are apt 
to appear. 111 altuost every city or village are held ceremonies to 
clear the streets of the evil spirits which cause disease. 

2. THE GREAT FESTIVAI.S 

Throughout the year there are many calentlar festivals, tl~ost of 
which escallc the notice of foreigners. Dore has given a calentlar for 

'The  following paragraph is taken from tlie I-Ierald-Examiner, Chicago, 
Ill., August 10, 1926.- 

"Jabs  Drruch 17trnk ns I'art of  a Prayer-. 7'0ki0, >41ig. 18.-l'hc sccr r ta r~  
of the American embassy, nlotoring through Hachioji, near Tokio, on 
Sunday, was suddenly drenched with water by a crowd before a wayside 
shrine. Believing an insult was intended, the secretary reported the incident 
to  the foreign office. Investigation reveals that tlie crowd was performing a 
ceremony, praying for  rain, this ceremony including throwing water on the 
first passerby." 

I t  seems that sucli ceremonies to pray for rain are widespread throughout 
Asia. 
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the entire year in which every day is either a festival, a birthday of 
a god, or a lucky or an uillucky day.' Grainger enumerates 16 calendar 
fetes.' A writer in the West China Missionary News of November, 
1926, describes seven, and states that on all of them there are family 
reunions and ancestral worship.Yn the following list of calendar 
festivals, only those that seem of greatest importance are included. In 
all of them the ancestral ceremonies have a prominent part. 

On New Year's Day all l~usiness is discontinued, the best clothing is 
worn, social calls are made, and in the homes there is feasting and 
worship of the housegods. The ancestors are commemorated. Some 
go to the temples and worship the deities there. 

The Feast of Lanterns is on the fifteenth of the first moon. At night 
there are many lights and illuminations. In the homes there are 
feasts and ceremonies. 

Between the tenth and the twentieth of the third lunar month is the 
Ch'in Min festival, when people visit the graves and remember their 
dead. Paper money is burnt, food is offered to the dead, the graves 
are repaired, and the living do obeisance to the spirits of the departed 
ancestors. 

On the fifth day of the fifth nloon is Tuan Yang, often called the 
Dragon Boat Festival. This day commemorates Ch'ioh Uen, an ancient 
hero who drowned himself because the emperor would not heed his 
good advice. The festival has practically become a great social holiday 
when many thousailds gather on the banks of the rivers to watch 
groups of men in dragon-boats chase ducks that have been released in 
the water by the spectators. 

The fifteenth day of the seventh moon might be called the festival 
of the orphan spirits. Much paper money is burnt to the dead 
ancestors. 'The spirits who have no filial descendants have been re- 
leased fro111 hades. Much spirit money is burnt for their use, after 
which floating lights are placed on the streams to entice the spirits 
away. 

The Mid-autumn or Chong Ch'iu Festival is on the fifteenth day of 
the eighth 1110011. Probably in some parts of China this is the harvest 
festival, but in Szechuan there are crops all the year, so that at least 
in soine parts of China this seems to be little more than a day to have 
a good time. 

In the eleventh 1110011 there is the feast of the winter solstice, with 
special offerings to the dead. 

' Dore, Henry S .  D., Chinese Superstitions, 1915-1922, Vo1. V, pp. 565-616. 
' Grainger, Adam, Studies in Chinese Life, 1921, pp. 49-56. 
'\Vest China Missionary News, November, 1 9 ~ 5 .  pp. 5-12. 
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On tlie ~iiglit of thc t~velit\--third or t\\-enty-fourth day of the 
elevelit11 niontli the Kitchen Got1 ascends to heaven arid reports to the 
Pearly En~peror  the contluct of the faillily during the ycar. Dr~ring 
the appropriate cerenionies for the Kitchen God, there are 1)urnt for 
liiiii  paper money, a chariot for his conveyance, and a letter rccluesting 
hini to forget the e\.il deecls of tlie f;~niily and to graciously make a 
good report to the Pearly Emperor. 

In the follo~ving ~vorc-1s Sven Hetlin tlescribes a religious festival 
in Tibet: 

The jugglcl-J- we had witnessed was i l l  cvcl-y respect brillialit. gorgeous, arid 
spletltlitl, anrl it is easy to imagine the feelings of humility such a performance 
must inspire in the mind of tlie simple pilgrim from the dcsolatc mountains 
or the peaceful valleys. While the original significance of these dramatic 
niasquerades and their ~nystic plays is the exorcising and espelling of inimical 
demons. they are in the hands of the clergy a nieans of retaining the credulous 
masses in thc tiet of tlie church, and this is a condition of the existence both 
of the church and of the priests. Nothing iniposes on ignorance so thoroughly 
as fearful sccnes from thc dcmon world, and therefore tlevils ant1 nionstcrs p1a.v 
a prominent part in the public rnascluerades of tlie monasteries. \Yith their help 
and by representatives of the King of Death, Yania, and tlie restless \vandering 
souls vainly seeking new forms of existence it1 the scquence of trans~nigrations, 
tlie monks terrify the multitude and render them meek antl subservient. and 
show Inany a poor sinner what obstacles and what trials await him on the rough 
road to Nirvana through the valley of the shadow of death.' 

FT. R. XT. Coiis~11 Ogden, who witilessetl at Tatsienlu one of the 
great Tihetan festivals called by foreigners tlie Devil Dance, said that 
the dramatization of the religious history of T-aniaism, the inculcation 
of religious instruction and the arousing of feelings of religious devo- 
tion and awe in ininds that woultl otherwise find it difficult to receive 
such instruction, are primary elements in the " Devil Dance." I-Ie saitl 
that at  tiines thc simple Tibetans were so overcome with awe that thcy 
would fall upon their faces in worship. 

In  Szechuan some of the greatest religious festivals are on the 
birthdays of leading deities, and center about the temples. I ha\.e 
witnessed several, and they are very awe-inspiring. There are pro- 
cessions in which there are often inore than 20 deities who are carried 
in gayly-decorated sedan chairs or on platforlns coveretl hy beautiful 
lx-ivilions. The god in whose honor tlie festival is held of course has 
the chief place in the processiori. Soiiietin~es soldiers carrying- gt111.s 
;Ire asked to join in the parade ; 1i1:1ii~. Hags antl silk hallllers arc ill 

evidence, antl sometimes large lanterns ; actors dressed to represent 
certain deities ride in beautiful sc(laii chairs. itllpersonatitig the deities ; 

' Sven Hedin, 'Trans-Himnla!.;i. ~rjog-1913, Vol. I ,  p. 315. 
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high officials ride on horses, and there are musicialis playing 011 native 
instruments. Thc streets, homes, and s1iol)s are packed with spectators. 
As the great ~)rocessioti nloves slowly along, 1,eople ill  the homes aticl 
s1iol)sI~tirn incense, candles, and paper nioney in n-orsliil) of the deities, 
ancl bow revereiltly to the gods and sometinies even to the actors who 
impersonate the gods. 

Elaborate feasts are held in the teml)les for those who have helped 
or contributed. A coinpany of actors may be engaged, who for several 
days give free theatricals for the hundreds or thousands who flock to 
see and hear them. The expenses of the feasts and theatricals are 
borne by the temples, many of whicl~ are highly endowed. 

There is a prominent social element in these festivals which should 
not be overlooked. These are great occasio~ls when one can meet his 
friends ailcl acquaintances, when he i q  releasetl f roll1 the everyday 
llunldrum duties of life, and derives thrill, pleasure, and amusenient 
froin the feasts, the procession and the theatricals. In other words. 
there is the element of 1)lay. This is even more cvident in the Ti1)etan 
festivals which ofteii inclutle horseracing and other coi~tests. 

The religious iniportance of these festivals is also great, They 
arouse a sense of awe and adtl~iration, so that the simple people feel 
that there is nothing so grand as their o~vn religion and their own gods. 
The festival takes advantage of cron-cl 1)sychology. ofteii teaches 
religious history or religious ideals through the drama, and ties thc 
affections of the people firmly to the religion and to its gods, its priests. 
and its temples. 

VII. DIVINATION, LUCKY DAYS, VO\YS. PH..IYICR, 
RELIGIOUS OFFERINGS, A N D  \lrORSHIP 

I. DIVINATION 

Divination is frequently resorted to in Szechuan. and the ways 
of divining are numerous. 

One n~ethotl is simply to consult a l3uddhist or a Taoist priest. In 
1925 there nvas civil lvar in thc pro\~ince bet~veeii the nutnerous war- 
lords. 1:efol-e e~ltering the war one of tlie generals consulted a Taoist 
priest, while another obtained the opiiiio~l of ail oltl I:uddliist priest 
who is consitlered an authority in occult matters. 

A way of divii~ation con~moiily used in the teml>les is the yinyattg 
klta. A hanlboo root is split into two halves in such a way that each 
half has n flat sitle ant1 n routltl side. Tliese t\vo pieces are the ~ l i j ~ y a l r g  
kl~cr. 111 cliviiii~ig, both 1)iecc.s are thro\vn 011 tlie floor. I f  two round 
sides turn up, i t  is ~ ~ l l ~ l ~ l i > . .  T f  1)otll flat piece.\ t111-11 ~ i j ) ,  i t  i~ 11icIiy or 

4 
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favorable. I f  one round and one flat side turn up, it is neutral, and 
iiiay be considered tolerably good. 

In  many of the temples are also what loolc like chopsticks ill a 
round tube. In all there are one hundred of these sticks. After 
bowing to tlie god, the l>erson irlterested shakes the tube containing 
the sticks until one of the sticks falls out. These sticks are  iiuniberetl 
froni one to one hundred. Nearby in a convenient place are also 
one hundred sheets of paper with 11uinbers from one to one hundred. 
After the stick has fallen out of the tube, the paper with the corres- 
 ondi ding number is fountl. The  inscription on this paper tells the 
fortune of the enquirer. 

Sometimes a Taoist priest goes into a trance and while apparentlj. 
r . unconscious utters incoherent wortls. 1 hey are supposetl to be com- 

n~unications from the spirit world. Others interpret his words. 

2. LUCKY A N D  U N L U C K Y  DAYS 

Lucky and unlucky days are of primary importance, and call easily 
be determined. I t  would be disastrous to have wedclings or funerals. 
to make sales or  ~~urchases ,  or to begin an inlportant journey or  other 
unclertaking on an unlucky day. 

There are two ways of explai~ling lucky or  unlucky clays. One is 
described by Mr.  Grainger : 

There are minor deities that rule the sixty years of the cycle, the months 
of the year, the days of the year, and the twelve Chinese hours of the day. 
Certain gods are credited with being better rulers than others, and when onc 
of these gods is in oftice tlie occasion is auspicious for commencing any under- 
taking, such as starting on a journey, beginning to build a house, burying the 
dead, opening a new shop, or  going to scliool. These lucky days are  all fixed 
by the compilers of the National Almanac, a copy of which is to bc found 
in almost every housc. The tlays are classed according to the cycle and the 
five elelnents, ancl what works may be done, and what may not be done are 
fully indicated. 

Fortunc-tellers are often asked to select specially fortunate days for weddings. 
and geotnancers choose good days for funerals, and for conimencing building 
operations.' 

T h e  explanation that has been given the present writer 1)y both the 
Chinese and the Chuan Xliao aborigines is that there are i z  creatures. 
the rat, the water-buffalo, the tiger, the hare, the dragon, the snake. 
the sheep, the monkey, the chicken. the dog, the horse ancl the pig that 
in turn dominate the clays. Certain creatures are lucky and others are 
unlucky. The tlays dominatetl 1)y the unlucl<y animals are u111,ropitious. 

' Grainger, .\dam, Studies in Chinese Life, 1921, p. 76. 
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and vice versa. Lucky and unlucky days are clearly i~itlicatctl in the 
Chinese almanac, which is son~etin~es used as a charni, and which is 
1)ossessed by nearly every family. 

3. OATHS 

Oaths are generally made to and in the ilaliles of deities, ant1 there 
are few of the unsophisticated who will 1)reak such all oath. The 
followillg is an example. The writer was crossing a pass \trc5t of 
Yachow. H e  had stopped to rest in an inn, for the (lay was hot ant1 
the road was steep. The carriers had tlrunk some tea an(l eaten some 
food purchased in the inn. When they were settling their accounts, 
the wife of the innkeeper, who had I~een waiting on then], asserted 
that one of the coolies had paid for less than he had eaten. The coolie 
declared that this was untrue. A lively dispute ensued. The head 
coolie finally took up the matter. To  the wife of the innkeeper he said. 
"Are you telling the truth? " She declared that she was. " Then," he 
asked, "Will you swear by a certain god, and agree that i f  it is not 
true the god may burn down this house? " " No," she said, " I will 
not swear that oath." The coolie did not pay the extra money de- 
manded, and all were convinced that the woman had been telling a lie. 

4. vows 

Vows are alniost inseparable fro111 prayers, esl~ressed or i~iil~lied. 
so they will be briefly treated under the discussion of prayer. 

5 .  PRAYERS 

The simplest kind of prayer possible is illustratecl 111 that of the 
n~agistrate of Chengtu in the cereinony to cause the coming of spring, 
which has been given on another page. A sinlple wish is expressed, 
and no deity is addressed or mentioned. The prayers of man). wor- 
shippers go just a step I~eyond this. They burn incense, res]>ectfully 
bow or kowtow, name or call upon the deity, and express the \vish. 

'The writer was in a rowboat, being ferried across the 3Tin Rivet-. 
A woman was holding a little girl in her lap. ,4s they were passing 
a Goddess of Mercy who was in a sl~rine on a cliff overhangi~~g the 
river, the woman looked up reverently and said, " Kuanyin P'usah, 
bao f z r  wa. wa," or " Goddess of hlercy, protect this child." 

lllost vows are practically bargains with the deities. They are 
lwon~ises to (lo certain things if the god m i l l  grant the worshipper's 
desires, expressed or implied. X sick person may beseech a god 
to heal him, and promise i f  healed to nuke a pilgrimage to a certain 



mountain and burn so many sticks of incense and so much paper 
money. If healed, the supplicant fulfills his vows. 

In the country districts south of Suifu one often sees in the wayside 
shrines straw images of human hands or human feet that have been 
placed before the idols in fulfillment of vows. A person having a 
sore hand will beseech the god to heal the hand, promising that if he 
will the supplicant will present a hand to the god. The same course 
may be taken in case of sore feet. 

The following is the writer's own translation of a prayer to the 
Kitchen God, which is sealed in an envelope like a letter and burnt on 
the twenty-third clay of the twelfth moon, when the Kitchen God 
ascends to heaven. Similar letters are often sent to the deities by 
I~urriing, for they consider that burning them is equivalent to delivering 
them to the gods : 

I, So-and-so, representing the whole family, reverently and sir~cerely come 
and beseech you to  hear us. You have great merit in saving the world ant1 
nourishing all people. You protect us with virtue and mercy. You control 
and judge the good and evil deeds of our family. I n  our cooking, and in our 
eating and drinking we depend on your mercy. Through all the year you care 
for us. But we are uncleanly in our habits, and think unclean thoughts, and 
trouble you. \Ye write you this letter, hoping that you will forgive our sins, 
and not report them to the Pearly Emperor, thus causing the whole family 
to be grateful to you. 

Date. 

VVe have seen that the prayer often includes the vo~v,  ant1 is a sort 
of a bargain. The prayers of the people of Szechuan are AVery prac- 
tical. They generally express desires for things considered of use in 
their everyday lives-food, protection, healing, or prosperity-in other 
words, they are expressions of the universal desire for a happy or 
satisfying life. 

6. KELIGIOCJS OFFER1 NGS 

Foot1 ant1 other necessities are offeretl to the tleceasecl ancestors. 
who are supposed to need nourishment and iuoney after clcath precisely 
as they tlid while living. The other ~vorlcl is a counterpart of this 
world, 1 ~ 1 t  more shadowy. 

The deities also need foot1 ant1 111011t.y. Sometin~es a whole pig is 
taken to the temple ant1 offeretl to the gods. The Inoney is generall!. 
paper cash, paper ingots of goltl 01- silver, or paper dollars. These 
are burnt, and thus made availal~le in the spirit land. 

l rery  little of value is burnt or tlestroyetl. After Iring offered to the 
gods, the food is C O ~ I S L I ~ I I C ~ ~  by tllc priests or l)y the givers themselves. 
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W e  do not find the idea of vicarious s;~crilice for otllers. 111 \vh;rt 
are generally called sacrifices by \vestern writers there is the itlca of 
providing iootl, money, and other ~iecessities for the ancestor?, ai~tl  
the gods. The writer has seen idols \illlo are supl>osed to be a(lclicte(1 
to the opium haljit, and to whom the ivorsliippers are accustometl to 
offer opiuni l ~ y  smearing it on their lips. Again, there is the idea that 
gifts will establish iriendly relations with the ancestors or  the gods 
and dispose them to (leal kindly with the giver and help hiin in case 
of need. An  element that should not be 01-erlooked is the very natural 
tendency to sacrifice something valuable or  useful to a friend or  to a 
superior. This custonl or  habit is carried over into religion from the 
social life and custo~ns of the Chinese. 

I t  is the usual practice, when making social calls, to take gifts to the 
friends on whom one is calling-cookies, candies, eggs, nuts, a chicken. 
a duck, or the like. A poor Bible \\.oman in Suifu said that she coultl 
not make calls on the church n~ei i~bers  and enquirers because it wohld 
be necessary for her to make presents to those on whom she calletl. 
which she could not afford to do. Twice I have returned from Suif u 
to Ilnierica on furlough. Both times a large number of C'hiiiese 
f1-ieiltls gave farewell presents. They varied from beautiful pictures, 
enil~roideries, old bronzes and vases to native candies, eggs, and pieces 
of sugarcane. Even when calling on magistrates on official business 
it is advisable and often necessary to take a gift. Presents are given 
at engagements, weddings. and funerals. It  is natural for people with 
such social custolns to make gifts to the ancestors and the gods. In 
Szechuan the killing of the victinl is a non-e.sentia1 part of the 
ceremony of worship, and the " sacrifices " are gifts rather than sac- 
rifices. They are inade to satisfy what are considered real needs of 
the ancestors and the gods, to establish a friendly relationshil) or 
communion, and sometimes merely in accordance with a natural 
teiltlencv to contribute something valual~le to an esteemed frieiltl or 
to a superior. 

7. \%'ORSHIP 

The religious acts and ceren~onies that Ive call worship are practiced 
in the hoines, at the graves, at the wayside shrines, and in the Con- 
fucian, Eutltlhist. Taoist ant1 ancestral temples. 

Sometiii~es there are gi-oup ceremonies at the wayside shrines, but 
they are essentially the same 3s the rites in the homes and in the 
temples. Often an indiviclual will go to a shrine, light a few sticks of 
incense, bt~rrl some paper money as an offering, make obeisance, utter 
n prayer or request, and depart. 



The burning of incense is to son~e  extent a complinlentary act, but 
incense is pleasing to the smell, and is calculated to put the ancestor 
or  the god in a good humor. As a part of the writer's early language 
study he had to read with the Chinese teacher the account in the 
Chinese 13ible of Noah's floocl. After coming out of the ark, Noah 
offered burnt-offerings to Jehovah, "And Jehovah smelled the sweet 
savor" ; which apparently caused Jehovah to be in a good humor ant1 
therefore more propitious, so that Jehovah determined not to curse 
the ground ally more for man's sake, nor again ever to smite all the 
living.' As  the writer read that passage, it came to him that this 
is exactly the conception that the Chinese worshipper has of what 
occurs when he burns incense before his ancestors or his gods. 

The first and fifteenth o i  each month are special times for cere- 
nionies of respect and commemoration to one's ancestors in the homes, 
where at dusk every clay the people worship the housegods. A bell 
is struck to awaken the gods and to notify them of the presence o i  
the worshipper. few sticks of incense are burnt. Very often not 
a single word is uttered. The worshipper simply bo\vs his respects 
and departs. 

I n  the temples there is " worship " by individuals or by groups. 
Every day at daylight and at dusk a priest goes to each god, lights a 
stick or two of incense, strikes a bell or gong, bows to the deity, ant1 
goes on. A worshipper who is not a priest may enter a temple ant1 
worship all the idols as clescribed above without uttering a word. His 
worship is merely establishing friendly relationships and expressing 
reverence--but of course he expects this to be beneficial to him. 1 i 
there is something special on the heart of the worshipper, then he is 
apt to utter a prayer and perhaps burn paper money. 

More elaborate worship is perfornletl by a number of priests for 
the individual or for the community. I'ortions of scriptures are 
generally chanted, and musical instruu~ents-bellsy gongs, a~lt l  some- 
times drunls ancl horns, are usecl. At  times these ceren~otlies are 
beautiful. At other times they sound nionotonous alltl discordant to 
the foreign ear. One of the most lxautiful ant1 inipressi\-e ceremonies 
that the writer has hearcl was that of an evening- ~worshil, i l l  the lower 
iVan Nien Si Temple, or the hIonastery of Ten Tho~~sati i l  Years, on 
Mt. Omei. I t  was perforlned by the temple priests I~efore the got1 
P'ushien who ritles on the l~ronze e lepha~~t .  

In  the temples there is ~ n u c h  reading or clia~iting of scriptures. 
This is consicleretl ail act of great tiierit, helpi~ig- the intli\.itl~~al t o  s e c ~ ~ r e  
- ~ 

'Genesis, chapter VIIT, verses 20-22. 
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the approval and favor of the gods ant1 1)rosl)erity. It is not at all 
necessary that the priest or the person for whom the scriptures are read 
understand. In Tibet the " prayer wheel " and the " prayer flag " 
have been invented so as to accommodate the masses who cannot read 
and write, and to enable a person to acquire a maximum amount of 
merit with a nlinimun~ amoui~t of effort.' While reading, the Chinese 
priest beats a wooden fish with a wootlen mallet, one stroke for every 
word. There is a legend that the Buddhist scriptures were once lost 
in a sea or in a river, and were swallowed by a great fish. The fish 
was caught, and by beating co~~lpelled to give the scriptures back. The 
wooden fish is therefore beaten, even by Taoist priests, when scriptures 
are ceremonially read. 

While affection, awe, and reverence are strong motives in worship, 
fear also has a prominent place. Many of the gods are so made as 
to inspire fear." Near Ch'anglinshien is a wayside shrine in which is 
a terrible-looking god. In his hand is a club, which is raised as if to 
strike. On the shrine these words are inscribed : 

W h a t  audacity you have, that you dare  
come and look a t  me. 
Quickly repent. D o  not go and harm people. 

Children are taught to fear the idols. Mothers tell them that if  they 
do not worship the gods they will get the stomach ache. 

One day in the city of Ngan Liil Ch'iao the writer visited one of the 
largest temples in company with a high school student. Both the 
student and his parents were Christians, and the student's father was 
one of the leading merchants of the city. That clay the temple was 
nearly deserted. X carpenter was working in a distant room, and 
occasionally he would hit a l~oartl with a loud I~ang. :is they walked 
among the deities, some of \vhich were fearful ill al)pearance, the 
student was evidently frightened. l i e  started at every lout1 noise, and 
\vould not let his foreign frie~itl strike anj7 of the gungs or 1)ells in 
front of the idols. 1 le expectecl the writer to 11e frightened, ancl asked, 
"Are you afraid? " blany of the Chinese fear the gotls, and hecause 
they fear they worship. Some of the gods are purposely n~acle terrible 
ill appearance so as to inspire fear. This story is also of interest 
.- - 

' T h e  writer was told by Tibetans at Tatsienlu and by a l m r i g i ~ ~ e s  a t  Songpan 
that the so-called prayer wheels and prayer Rags a re  not really for  prayer, 
hut primarily and almost entirely for reading scriptures, and to secure the help 
of gods and prosperity. 

T h e  fact that  terrible gotl.; a re  very efficacious against demons is doubtless 
an important reason for their tlevelopnlrnt, e4peciallj in Tibet. 



because the student, who worshipped only the Christian God, con- 
sidered the idols ill the temples to be real gods, and was afraid of them. 

In  Szechuan the motives for the worship of the gods are fear, awe, 
reverence, affection, and the desire to secure the help of the divinities 
in living a happy ant1 successful life.' 

I .  T l l E  KI.:LATION OF TIIE TEkIl'LE TO T H E  COMA1 C N I T 1  

Temples are considered more or less the property of the com-' 
inunity. Practically everybody contributes towards their support-in 
fact, they must contribute. At stated or at special times the priests 
go from house to house, leaving at each home some evidence that 
the inmates have contributed. Sometimes the tlifferetlt temples divide 
a city into districts, each temple collecting in its own district. At other 
times one temple will collect over the whole city. In one town, if a 
family refuses to contribute, the priests will place an image or some 
other evidence before the door of the house. This is considered a 
great disgrace. People begin to crowd around, and finally in self- 
tlefense the family is compelled by general disapproval to make the 
contribution. 

2 .  CONFUCIAN TEMPLES 

Most Confucian temples have in them only the talllets of Cot~fucius. 
his disciples, hfencius, ant1 other noted Confucian scholars. Occa- 

'The  followiiig event took place at Ch'anglinshien. There had been no rain 
for  so long that the crops were in danger. The  people and the priests had been 
praying for rain. Tlie magistrate went for a visit to the P'utaogin Tetnple 
outside the city, where there are  several dragon gods. H e  remarked that if the 
gods would send a heavy rain that night lie would thoroughly repair the temple, 
a thing which was much needed. I t  was not stated whether o r  not the magis- 
trate prayed to the gods, but it was assumed that the gods knew \vhat he had 
said. Possibly the priests prayed especially t o  the dragon gods to sent1 rain so 
that the temple might be repaired. i l t  any rate, there was a great rain that 
night, and the crops were saved, allti the tilagistrate repaired the temple. 

Additional note on vows.-At K'ai Shan Ch'u  diet^, on i\4t. Omei, which 
means the first monastery opened on the mountain, I s a ~ t ~  a farmer and his 
wife worsliipping. They were pilgrims who were \isiting the temples 011 tlie 
mountain. Before a famous bronze image of RIi Leh Fuh, the Brlddhist Messiah, 
they divined by means of the yiftynng kua. Twice they consulted, but both 
times the result was unlucky. Tlie pilgrims were frightened. Then the priest 
said, "Quickly make ;I vo\v." I could not hear what was said, hut tllc lips o t  
the woman moved as she lnade her vow. Then the divination was rcpcated, ant1 
the results were " lucky" or  good. l'hey felt that because of her vow, which 
we may regard as a bargain wit11 tlie t l e i t~ ,  thc got1 changed hcr lrick fro111 Inti 
to good. 



sionally uric will st:c a11 irnagc. 111 ( 'ollhcius. r ~ s r r ~ i l ~ l i r ~ g  ~ I I C  c,~-rlirl;ir~, 
images or  idols found i r i  the l~utl~lllist am1 Taoist temples. The  
greatest ceremony i t )  the (:'onfucian tenil~leb cornes 011 tllc l)ir~I~rI;l\, 
of ('on f ucius. 

The ljudclhist a i ~ ( l  Taoist ten11)les are reall). Ilo~lies for  tlic gorls 
ant1 for tlie l~ r i e s~b .  'I'hey also coritairi roonis for- tlie e~ltertni~l~licnt 

VAN SHEW DEN DEN FOUND- 
ATION STONE WORSH'IPR D ET'~  TI AS A DEITY 

8CLL 
E N T R A N C E  

FIG. 6.-Diagranl of a Euddhist temple called Ta Tsarlg 1;u. 
three miles \vest of Suifu, Szechuan, Cl~ina. 

of gucsts. \vho are generally given a cup of tea, a large kitchen where 
feasts call Ile l)repared, a goodly number of square dining tables, 
dishes, seats, and l~enches, hesides large ailcl sniall (Isurns and bells, 
ceremonial rol~es, and scriptures and instrun~ents of worship used 
by the ~wiests. 

4. SOURCES OF TEMPLE INCOMES 

In  atlditiot~ to the collections that we have described many teni- 
ples have incomes fro111 erldo\vr~~e~lts.  Sotlle are quite prosperous 
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hecause of the l~ossessio~l of farms or I io~~ses.  l'ractically all tenlples 
occasionally ask for contributions. Adherents give according to their 
ability when the priests contluct f~tnerals, exorcise demons, or  help 
Ily reading the scriptures. 

Temples are sacred places. Often the trees in the temple enclosures 
are also sacred, ant1 ~ I I L I S ~  not 1)e cut c1o~z.n. Occasionally sacred 
groves or  trees are to 1)e found near ant1 on the grounds owned by 
the temples. Sometimes the temples are built in ordinary places in a 
city or village, or  by the roadside, and the places are  apparently holy 
for no other reason than the presence of the temples. Yet there is 
a very noticeable tendency to build temples, when possible, in places 
where the natural beauty or  the strange scenery arouse the feelings 
of wonder and awe. Such places are apt to be sacred spots or  hoiy 
mountains, though not always. Very often where there are imposing 
hills inside of the city walls te~nples will be found on their summits. 

At Suifu the Taoist temple called Pan  Pien Si is situated on the 
side of a very steep hill overlool<ing the Min River. The  situation 
is so beautiful that practically every artist who comes to Suifu paints 
the temple and its surroundings. Across the AIin River from Suifu 
is a large, cracked rock through which Chu KO Liang is supposed to 
have marched his soldiers in order to deceive the aborigines who then 
were in possession of Suifu. This is also the scene of a temple. 

U p  the i\lin River from Suifu is T a o  Si Kuan, a Taoist temple. Tt 
is situated on a treinendous rock that reaches half-way across the 
river so that it changes the rlirection of the stream. I11 this rock there 
is a cleep natural cave that is exposed in low water, but covered in 
high water. The  river rushes fiercely past the roclc, especially in 
high water, and part of the year there is a strong edtly on the opposire 
side of the stream flowi~ig in the opposite direction fro111 the inain 
current. Boats are sometimes wrecked here. The place is such a one 
as will naturally arouse fear, wonder, and awe. 

At Shuin Cien Si or Shiong Gien Si there is a Bud(1hist temple it1 
a cave half-way up a perpenclicular cliff. The  rock is limestone, and 
the cave is a natural one inside which there is tlripping water which 

r .  is l~elieve<l to have power to heal diseases. 1 his cave can he reached 
only l)y nieans of steps hew1 out of the solitl rock. :I tree \vl~ich stand:, 
very near the steps is a fc~l!jslrz~i tree. 'The tenlple Ins  several stories. 
the first story 1)eing 011 a level wit11 the flat gt-oui~tl u~ltler the cliff, 

r .  

ant1 the last story 1)eitig it1 the cave itself. I lie sto11c of thc cliff is 
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~liglitly yellow, so that it is tliouglit t o  I-esen~lde gold dust. The te~nple 
is therefore narne(l Gill Shn Dorig, or the cave of golden saii(ls. On 
the top of tlie cliff trees oE ;I forest call be seen, but the sides are so 
>tee11 that they are lure  of vegetation. Here again a place of marvel- 
lous beauty that ~iaturally arouses feelings of wonder and awe has 
heen chosen as the location for a tenlple, a holy place set asicle for 
the worship of the gods. 

At  Ch'anglinshien there is a temlde ill which is a mineral spring. 
Because of the mineral in the water, groups of air-bubbles colne up 
from the bottorll which to the Chinese seem to resemble bunches of 
grapes. They call the temple P'tltaogin, or  grape well. The hill back 
of this temple is verclant with 1)eautiful bushes and trees. 111 the 
temple gro~ui~ds are a poiltl ant1 several large trees. Across the plain 
from the temple high nlountaiils rise to the sky. Here again a s c e ~ ~ e  
of marvellous natural 1)eauty that arouses feelings of admiration, 
wonder, and awe has heeu chosen as the place for a temple. 

.qnother illustratior~ is IIuang Long Si or the Yellow Dragon 
Gorge, which is reachetl from Songpan by crossing a mountain pass 
over 14,000 feet high. Eeginni~lg at the base of a stlow mountain 
calletl Shueh l h o  Din Shan, the strean1 flows down a canyon for 
: L ~ ) O L I ~  ten nliles, when it join5 another stream that flows at right 
angles to it. The water in this stream is so full of mineral that the 
mineral substance is tleposited all the way down the callyou, forming 
a 1)right yellow stone. In many places the water trickles down into a 
series of terraced pools resembling rice paddies on a hillside, with 
the outer hanks rounded into irregular shapes. Similar pools are 
found in the Yellowstone Park, but there are many more of them in 
the Yellotv Dragon Gorge. The crystal-clear blue water and the bright 
yellow stone give these pools a l~eautiful appearance, which is en- 
chanced by the surrounding forests that cover all the hillsides, and 
11y a wontlerful variety of flotvers. At the head of the gorge are lofty 
mountain peaks that are pel-petually covered with snow, and great 
ribs of white snow reach far down the mountainsicles. 

This district would be very interesting to the geologist. In one 
place the stream has depositetl so much of the mineral that a watertall 
has been formed. Along the stream the mineral substance is deposited 
mostly near the edge where the water flows less swiftly, so that the 
stream constantly lmilds up 1)anks for itself. There are places where 
the stream bed is from five to thirty feet higher than the surrounding 
land. The lowest spots are old, abandoned beds of t l x  stream. 
I,eaves, sticks, and trees that fall into the water are encased in thc 
mineral and 1,uried deeper ant1 deeper. 
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Several temples are situated in the Yellow Llragon Gorge, the inost 
important being the three temples at  the head of the canyon called 
respectively the Lower, the A/liddle, and the Upper Yellow Dragon 
Teniples. In the upper temple is the Yellow Dragon God hiinself, 
called Huang Long Tsen Ken, or Yellow Dragon True Man. H e  is 
not a real dragon, but an old man with a long white beard, and with 
I~-ig-ht yellow clothing resem1)ling in color the yellow rock of the 
stream betl. H e  is the chief got1 or ruler of the district. Outside the 
teinple ant1 in front of it is a large stone altar where the aborigines 
worship, using cedar twigs as incense. The Chinese do not use this 
altar, but worship inside the temples. 

The official who was overseeing the temples when I visited them in 
I924 said that the first temple was built in the time of Tao Kuang, 
who ruled China f roin 1821 to 1850. 1 was unable to get any informa- 
tion about the origin of the worship of the Yellow Dragon God at  
this place. The existence of the stone altar used only by the aborigines 
suggests the question, did the aborigines first worship the Yellow 
Dragon God here on an altar under a clear sky, and the Chinese come 
later, built1 temples, and unite with the aborigines in the worship of 
the Yellow Dragon God? 

NOW Chinese and aborigines alike worship at these temples. Streams 
of pilgrims are constatltly coining and going and there is a great 
annual festival attended by thousands, and which lasts for three days. 
The Yellow Dragon Gorge, with its temples, its sacred places, and its 
deities, now holds as large a place in the religious life of the Songpan 
district as Mt. Omei does in central Szechuan. I t  is a place of many 
natural wonders that has become a holy of holies. 

From very early tilnes the einperor of China has visited the four 
great sacred mountains in the four districts, and on their suininits 
performed the official worship of heaven. A4ountains have been 
the natural elevations on which the cult of heaven was performed. 

&It. Onlei is a sacred mountain in Szechuan that is fanlous among 
both Chinese and foreigners. There are three si~ialler sacred moun- 
tains, and possibly others. One is south of Suifu near the Yunnan 
border. I t  is called Gien Feng Shan, or Sharl-, IVintl i\Io~ultail~. This 
has long been a sacred place. I t  stands out higher than the surround- 
ing mountains, and is pc4llted. Eecause it is higher than the neighbor- 
ing peaks, it is apt to 11e windy. Hence its i1;1n]e, sharp or pointed 
~riilcly n ~ o ~ ~ n t a i i l .  Formerly t l ~ e  Taoists were i l l  ~)ossession, and hat1 



FIG. 9.-Small tenl1,le i t1  the country near Suifu, Szechua~l, China. 
First the ~vhite stolle \vas \voi-shipped as a god. Later the temple 
was built and other gods added. 

mm 
a &  

w F  4a -. 

D O O R  
r 

0 MILITARY 40D O F  WLFLTH 

ot 

ON A TIGER HOLDI'NG ' a: 
A D R A ~ O ~  w 0 

0 
0. 

I- 0 MEDICAL CoD.yon w ~ n g  

0 

0 

~ j u : ~ 3 j ~ d ~ b ~ ~  

lDCNTmUNCERTAlN 

0 

0 

KUAUY\N,  GODDESS O F  
ME R C y ,  

NIV WANC,,(iOD OF. 
1 l ~ A f  LR BUFFALOES. 



62 S.\lITII.C;OA'IAN AIISCELLAN130US COLLECTIONS irOr.. 80 

two teinples. Now the 13ucldhists are in co~itrol. Pilgritiis fro111 thc 
s~~r rounding  to\vnships go to this tnountaiii to worship. 

East of Suifu near Sgan Li~n Ch'iao is TTuh 1,ai Shall, a I:utldhist 
sacred mountain. Its rialne means the mou~itain to ~vhich 13utldIna 
came. -4 legencl relates that one of the 13uddhas in a temple 011 this 
riiou~itain flew there. 1,arge nuiii1)ers of pilgrims go to Fuh L,ai Shan 
from nearby districts. The mountain stn~lds out co~ispicuously abovc 
the surrounding hills, ant1 its top is covered with trees. 

Washan, possil)ly the highest ino~untain in central Szechuan, is also 
a sacred mountain with many natural \voiiders. On every side is a 
sheer precipice, with only one path over an unbelieva1)ly narrow 
ridge by which olie call ascend to the summit. Near the top one call 
only proceed l ~ y  climl~ing perpendicular cliffs by inealns of ladders. 
This I~eautiful antl majestic mountain statltls out above its neighbors. 
and has Ioing been a sacred mountain. In former years three temples 
were locatecl on the top, but nonr there is only one, \vhich is visitetl 
I,y ~i lgr in ls  lrom iiearl~y towns and farms. l l t .  Omei has over- 
shatlowed Washam as a sacred niouritain. 

T-irgil C. Hart ,  in " \.Yestel-n C'llina," 5aj.s that Art. Otiiei is a center 
of natural \venders the like of n~hich may not I)e foulit1 elsc\vhere 011 

the globe. On the Cliirnese map of Aft. Omei prel)al-etl for pilgrims 
there are three short I)oenls or verses expressiiig the l~rofouiitl feelings 
and emotions that stir the hearts of the \\.orshipper\ 1)ecause of the 
~vontlerful natural l~eauties of the mountain antl its religious associa- 
tions. Free translations are given I,elo\\. : 

T h e  land of tlic castern (lawn is near heaven. 
A t  the  part ing of the clorltls P'ushien is visiblc. 
T h e  picture revealed cannot be fully co~nl)rehentlcrl, 
Bu t  many glorious peaks can be seen. 

T o  here the Kuen Luen Range extends its veins. 
A great  marvel is this. 
Heaven borrows the stars to  tlisplay it, 
And in all the scven layers (of tlic mount;~in) tlic c;l\.es opcn ( to  t l ispla~.  

\venders). 

P'ushieli camc o ~ ~ t  of thc \\ c5t. 
'I'lie King of I l a n  named this sp read- l i~ l i t  ~ ) ~ ' c c ~ p i r c .  
L'en Gioh of the  T 'ang Dynasty was  herc c\altc.tl ( t o  divine r ank) .  
I n  the  Manchu Dynasty there appeared here a living P'usliicn. 
hIay his majesty reveal h i~nsel f  on this mountain-top. 
Tell thousand bright lights I]\. ovcr tllc abyss to welcolnc Iiim. 

One of the earliest I<ui-ol)ca~ls to travc.1 i l l  \\.c.\t ( ' 1 i i i l ; l  \\.;I> 1'. ('01- 
I~orne Hnl)cr, n.Iio\c ;ti-tic-lc, rl'i-n~els an(l I\lc.\c.ai-c.lics i l l  tlic. Tiitt'rior of 
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China, was published in the supplementary papers of the Royal Geo- 
graphical Society in 1886. He  vividly described his inlpressions of M:t. 
Omei : 

The plain begins to break up into hills a few nliles below Mei-chou. Soine 
hours before reaching that point my attention had been attracted to a dim but 
sharp-edged object rising high above the southwestern horizon, which I took 
to be a cloud; but a t  last noticing that its profile did not change, I pointed it 
out to a boatman, who replied with a certain contempt. " Don't you know 
Mt. Omei when you see i t ? "  From the point where I first caught sight of it, 
its distance was more than fifty miles. There must be something in the con- 
ditions of its position which greatly exaggerates its size, for when it is seen 
across the level country from the edge of which it rises, the mind a t  once refuses 
to believe that any mouiitain can be so high. How it looks from a nearer point 
of view I cannot affirm, for I have ascended it, travelled all round it, and 
three times passed close tinder it, without ever seeing it again, as it was always 
clothed in mist. Perhaps the mirage of the wide plain lends it an illusive 
majesty which is enhanced by its remarltable outline. Its undulating ridge 
gradually rises to the summit a t  the southern end, where, from its highest 
knoll, it is suddenly cut sheer down to the level earth--or nearly so, for the 
lower fourth part was hidden by clouds-forming a precipice, or, it may be, 
a series of precipices, which it is disagreeable to think of.' 

Mt. Omei is visible on clear days froin distant parts of the province. 
Clear mountain streams, waterfalls, rugged limestone cliffs, forests 
of evergreen trees, natural caves, and a precipice six thousand feet 
high and almost pependicular make this mountain one of the most 
beautiful in the world. Little wonder that it is sacred and is the 
religious center of millions of people, a mecca to which pilgrims go 
from all over China and from Tibet. 

These illustrations are sufficient to show that in Szeclluan there is 
a tendency to erect temples and shrines in places whose natural 
beauty or strangeness arouse feelings of awe and wonder; that such 
places often become sacred, the seat of superhuman power ; and that 
magnificent mountains which stand out prominently in the landscape 
and possess exceptional beauty or marvellous scenery are apt to 
become sacred. 

IX. THE GODS I N  SZECHUAN PROVINCE 

The study of the gods in China is not a simple task. While some 
are primarily Buddhist and others Taoist, many of them are found in 
both Buddhist and Taoist Temples. Distinct, clearcut classifications 
are nearly impossible. One god may have several functions. Amitabha 
is a god of coinpassion who also protects from demons and gives 

lBaber, E. Colborne, Travels and Researches in the Interior of China, 
Royal Geographical Society, Vol. I, 1886, page 30. 
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happiness. I<uanyin is in Tibet a male god, and in China generally a 
female known as the Goddess of Mercy. She can undergo almost 
any transforn~ation that will enable her to help men. Often she is 
represented with a vial of magic water in her hands. The number 
of her arms varies frotil two to one thousand. Sometin~es she holds 
a baby in her lap, and is called the Song Tsi Kuanyin, or the Goddess 
of Mercy who gives sons. She may even transform herself into an 
odd-looking demon-god who rescues the suffering souls in hades. 

I .  DIFFERENT REPRESENTATIONS O F  T H E  GODS 

A god may exist without any visible representation. Occasionally 
the images have disappeared from the shrines, but often the worship 
goes on just the same. T'ien Lao Yeh, or the Old One in Heaven, is 
a well-known god, but there seem to be no images of him. 

To  the Chinese worshipper it seems desirable, if not necessary, to 
visualize in some way the god who is worshipped. Sonletimes this 
is accomplished by merely inscribing the name of the deity on paper, 
wood, or stone. The cominonest housegod consists of a red scroll 
of paper hung on the wall in the most prominent place, on which 
are written in large characters T'icn, Di, Guin, Ch'in, Si, Wei, 
or the throne of Heaven, Earth, Rulers, Relatives, and Scholars. 
This really includes the enlarged family of superiors or elders to 
whom one owes filial piety or gratitude. From heaven or the sky 
come rain and sunshine, two things that are indispensable to life 
and happiness. Earth yields coal and other minerals, vegetables, 
fruits, grasses, and trees. Guin really signifies the emperor arid 
his rulers so that it indicates the imperial government. There has 
therefore been a tendency in some localities to substitute the word 
kuelz, or country, which is more in harmony with the new patriot- 
ism. In general, however, the use of the word guin, has been 
continued, giving it the meaning of rulers, those who are the par- 
ents and protectors of the people. The word clz'ilz means relatives 
or elders, and particularly one's ancestors. Si signifies scl~olars or 
teachers, most highly respected because of their learning and because 
they are the educators of the young. This is one of the most difficult 
gods for a Chinese to give up on becoming a Christian. I t  is wor- 
shipped as a god, incense is burnt to it, and people pray and make 
obeisance to it. Sometimes the name of a god is written on a board 
and set up to be worshipped. 

A further stage beyond this is the drawing, painting, or printing 
of the image of the god. In wayside shrines round stones will some- 
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times be seen on which a picture of the god has been painted. They 
are recognized and treated as real gods. The pictures of the door 
gods are printed or painted on paper and pasted on the outsides of 
the doors. At Chengtu a number of gods are printed in bright colors 
on paper and distributed or sold to the people at New Year time. 
They are pasted up in the homes to help protect them. The image of 
the Kitchen God, which is found in practically every kitchen, is gen- 
erally printed on paper. On Mt. Omei there are three advertisements 
of a prepared food that have been framed and are worshipped as 
gods because they have on thein excellent images of Buddha. They 
were probably brought up from India or Burmah. A well-known 
biscuit coillpany also has an advertisement on Mt. Omei that has been 
framed and is treated as a god. 

The next step is the making of clay, wooden, stone, or metal images. 
Some of these are only a few inches high, but others are gigantic 
in size. The stone iinage of Buddha across the river from Kiating 
is probably two hundred and fifty feet high. Many of these images 
portray the characteristics that the god is supposed to possess. Some 
are like fierce warriors, but others, like Kuanyin and Amitabha, are 
more kindly in appearance. 

I s  the god really present in the image? Is the image to be regarded 
as the deity himself? In Szechuan Province the answer is yes. When 
the people or the priests pray to an idol they feel that they are 
praying to a real god who call understand and help them. Beyond 
this they do not think. They simply regard the image as the god 
himself. The following explanation, given by a priest on Mt. Onlei, 
is of special interest. The god is only one and invisible, 11ut in each 
temple may be an image of the god. He  is in space, but he is capable 
of being anywhere, and when the people worship him in the presence 
of the image, he is there, and becomes actually embodied in the 
image, so tlznt the i ~ ~ z a g e  is the god. Probably the images were first 
made for comn~emoration, but they have come to be regarded as the 
gods themselves. The conln1on people treat tl~ein as living and effica- 
cious beings.' 

' One day tlie writer was sitting on a sandbank beside the Min River. 
H e  took a stick and drew i n  the sand a picture of t l ~ e  Goddess of Mercy. A 
farmer boy came along and looked at tlie picture. H e  was told, " This is Kuatiyin 
P'usah. You had better worship her." H e  looked at the picture a 'moment,  
and then worsliipped it. 





T o  the common people of Szechuan Province the presence of the 
image of a deity suggests the actual presence of the deity who is 
imaged .' 

2. THE LIST OF GODS 

This enunleration, which call be oilly a partial one, will begin with 
those which are distinctly Taoist or Buddhist. U Huang Shang Ti, 
the Pearly Emperor, and Lao Tsi or Li Lao Guin, the reputed founder 
of Taoism, are primarily Taoist gods, although both are sometimes 
found in Buddhist temples. Kuanyin P'usah, while she was brought 
into China and is widely used by the Buddhists, is now as commonly 
seen in Taoist as in Buddhist temples. The Buddhists have a medicine 
god, Yoh Si Fuh, while the Taoists have one called Yoh Wang or 
Medicine King. Both are miraculous healers, and are probably the 
same god with different names. Amitabha, Sakyarnuni, Wei To  
and Jia Lan, the two protectors of Buddhist temples, Mi Leh Fuh, 
the Buddhist messiah, the eighteen Lohans or Arhats, and mally 
others are seen only in Buddhist temples. With many of the gods, 
however, it is impossible to say whether they are primarily Buddhist 
or Taoist, for they are found in the temples of both religions. 

Some of the gods are highly specialized ; that is, they have only one 
or two duties to perform for the worshipper or for society. The 
buffalo god cares for the water-buffalo, which is the principal animal 
used in farming. There is a horse god who cares for horses, a sheep 
god, and a medicine god. The Kuh Wang, or grain god, causes the 
rice to grow abundantly. The Song Tsi Niang Niang is a goddess who 

' I n  a Doctor's thesis, The  Origin and Development of T'ien and Shangti, 
Mr.  Kuen Ih  Tai  states that the Miao and the kindred tribes of aborigines in 
China are  ghost or  demon-worshippers (p. 92). The  writer has had several 
years of contact with the Chuan Miao and some with I-Iua Miao. The  evidence 
is that the Miao, like the Chinese, fear demons as the source of diseases and 
calamities, and that they exorcise them, but do not worship them. The following 
lines f rom Among the Tribes in Southwest China, by Samuel R. Clarke, a re  
illuminating.- 

A t  first we were inclined to think that the Miao worshipped demons, but 
when again and again they denied this, and seemed unfeignedly amused 
at the idea of worshipping demons, we concluded that we were mistaken. 
The performances they go tlirough, which seem to us like religious rites, 
are  done to  drive away or keep away the demons, and to counteract their 
evil influences. If a man is ill, or  his cattle sick, if he has had bad luck, or  
any misfortulle befalls him, he attributes this to demons; and a wizard 
o r  exorcist is summoned. (Pp.  67-69.) 
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does nothing else but give sons. The  Deo Ma Niang Niang heals mea- 
sles and smallpox. The Tsua Sen Niang Niang aicls in securing a quick 
and safe delivery at childbirth. 

A few gods are  found in almost every home. One has already 
been described-the red scroll that is hung up in the central and most 
important place in the main room. hlerchants sometimes substitute 
for  this the god of wealth, who is also represented by appropriate 
characters on a scroll of red paper. There are also two door gods. 
The main entrance of a Chinese home generally has double doors which 
open inward, and one god is pasted or painted on each door. They 
are guards of the home to keep demons from entering. Every home 
also has a Kitchen God. H e  is painted or printed on paper and pasted 
up near the kitchen stove where he supervises the household economy, 
preventing extravagance. The classic to the Kitchen God also indicates 
that he looks after the moral conduct of the inmates of the home. 
His position in the kitchen would make it very convenient for him to 
do so. On  the twenty-third day of the twelfth moon he ascends to 
heaven and reports the conduct of the household to the Pearly Em- 
peror. H e  returns and is formally welcomed and his image pasted 
up on New Year's Eve. The classic of the kitchen goil, while ir; 
many respects similar to that of the bloody basin, has a higher moral 
tone, and more nearly represents the moral and religious ideals of 
the Chinese people. 

There are five gods that are often found in shrines, or unprotected 
from the weather, at  intervals along the roadsides to protect the 
travelers from the demons that might do harm. One is the Goddess 
of Mercy who is apt to be found anywhere that people are in need 
of her help. The second is called T'ai Shan Shih Kan Dang, or  the 
T'ai Shan stone that dares. I t  is generally made of stone, and the 
inscription is meant to imply that the stone is from the sacred Mount 
T'ai Shan, and therefore surcharged with power. The image of a 
fierce being having four tusks a i d  holding a dagger in his mouth is 
carved on the top of the stone. H e  is inade terrible in appearance 
so as  to inspire fear in the hearts of the demons. A third deity is Lin 
Kuan, or  Deo K'eo Kong, the prince whose il~outh is like a peck- 
measure. H e  wields a club, and in his fierce wrath opens his mouth 
so wide that it resembles a peck-measure. H e  is primarily a demon- 
chaser. Uilder one of these images the writer saw an inscription 
which means. " When he points with his finger the demons depart. 
At a glance of his eye all diseases are healed." A fourth wayside god 
is the Tu Di P'usal-1. or the local god of earth. H e  is a minor official 
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who controls a limited territory. His spouse is generally with him. 
The inscription most commonly seen on his shrine is 

Bao ih fang ch'in Gih, 
Yu si giai p'ing an. 

This n1eans. " H e  guarantees that it is lucl<y all about, and protects 
the peace in all directions." Finally, there is Amitabha, or  Omeitofuh, 
as he is called in Szechuan. H e  is a kindly, loving savior of men who 
in his compassion will help thein whenever they call on his name. 
His earlobes are long, indicating Indian influence. Omitofuh and 
T'ai Shan Shih Kan Dang often have no shrines, but stand exposed 
to the weather. In Szechuan Province philosophical Buddhism has 
practically no place. The Buddhisin of Amitabha, who rules the 
western heavens which is a paradise for the souls of the dead, is the 
Buddhism that has won the hearts of the people. As the Tibetans 
repeat over and over " Om-mani padme-hun~," so the most devout 
Buddhists repeat as they tell out the beads of the rosaries, " Lan 
u Omitofuh." On  Mt. Oinei the pilgrims greet each other with 
" Omitofuh." In the numerous places by the wayside Amitabha 
stands ever ready to help the traveler who is in need. 

Some of the gods are apparently nature deities. All of them are 
propitious i f  reverenced and worshipped. Some have very definite 
functions. The Sun God and the AiIoon Goddess have doubtless come 
down from antiquity. There is a water god who controls rain, and 
a mountain god who controls mountains. There are idols representing 
the seven stars of the dipper, heaven, and earth. The Fire God 
prevents disastrous fires. There is a lightning goddess who carries 
a looking-glass, the thunderer who carries a hammer and chisel and 
whose nose and mouth hook downwards like a semi-human creature, 
and the Lord of Thunder, who controls the lightning goddess and 
the thunderer. There are also the Earth Prince and the Earth Mother, 
and many others. On Aft. Onlei, in the temple of Gieu Lao Dong, are 
two gods called Sunlight and Moonlight. 

A large number of the gods are deified heroes. Ainong these are 
the God of W a r  who was a fanlous warrior in Szechuan; Ch'uan 
Chu, the Lord of Szechuan, who is given the credit for the develop- 
ment of the great irrigation system on the Chengtu plain ; Wang E. 
P'usah, the god of hoatmen, and Lu Ban, the god of carpenters. A 
very interesting trio are Fuh Shi, Shen Long, and Shuen Uen Shang 
Ti,  who are always found together. The first two wear leaves instead 
of clothes. They are legendary heroes who lived before the Chinese 
learned to malie and to wear clothing. Shuen Uen Shang Ti, who is 
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very well dressed, is reputed to have taught the Chinese how to make 
and to wear clothing. 

At  the gateway of the T a  0 Si temple on Mt. Omei is an idol 
which is the image of a man who is still living-at least, he was in 
the summer of 1925. H e  is an old man who is deeply devoted to 
Buddhism, and who has given much money to the T a  0 Si temple 
He was therefore deified while he was still alive. The  writer has heard 
of a similar case in Yachow. 

The mummified priest is a peculiar form of a deified hero. The Wan 
Fuh  Din temple and the Ch'ien Fuh Temple on Mt. Omei each have 
one of these. They were priests who in their respective temples went 
into seclusion until they died, when they were mummified and wor- 
shipped as gods. Another god who is said to be a mummified priest 
is across the river from Kiating near the Great Cucldha. Still another 
is the principal deity of the T'ai Tsi Miao, a temple near the summit 
of Mt. Omei. I t  is claiil~ed that the last one is the mummified soil of 
an emperor. H e  helps the worshippers secure the birth of sons. 

In  Tibet there is another form of the deified man, the Hoh Fuh or 
Living Buddha. H e  is thought to be a reincarnation of .a god. Tradi- 
tion says that there was once such a reincarnation of P'ushieri on 
Mt. Omei. That is what is meant by the sentence quoted on a pre- 
vious page. " In  the Manchu Dynasty there appeared here a Living 
P'usl~ien." 

Not a few of the gods in the Buddhist and Taoist temples are great 
religious leaders who in the past have rendered distinguished service 
to their religious organizations, and who consequently have been 
deified. 

Every occupation has its patron deity. Scholars worship Uen 
Ts'ang P'usah, the God of Learning, expecting that he will assist 
them in acquiring knowledge. ILIerchants worship the Gocl of Wealth 
who helps them secure financial prosperity. Lu  Ban is the God of 
Carpenters. Rice planters worship Ruh Wang. There is a God of 
Brewers. No boatmen will begin a journey without first worshipping 
Wang E. Physicians and owners of medicine shops worship Ioh 
Wang, the God of Medicine. There are gods of butchers and of cooks. 
At Li Chuang there is a god of the coolies who carry water, and one 
for people who gather leaves and twigs for fuel on the river banks, 
on the hillsides, or in the forests. In a temple at  Ngan Lin Ch'iao 
there are two idols who are worshipped by thieves, and who assist 
them in their undertaltings. They themselves are said to  be experts 
at stealing. 
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Near Suifu on .the Yangtse River is a small temple known as the 
White Stone Temple. Originally there was only a large, white stone, 
taller and whiter than the others. People began to worship it, and 
ascribed to it the power of healing. Later a temple was built around it, 
and a few common idols were added. The stone is still worshipped, 
and for  a few cash one can purchase a tiny bit of the rock, which will 
cause him to recover from illness if he will grind it to sand, soak it 
in water, and drink the water. Probably the process began with the 
natural sense of awe aroused because of the size and whiteness of the 
stone. This stone is not worshipped because a deity has taken up 
his abode in it, but because the stone itself is thought to he a god with 
beneficent power that is more than human. 

Near the town of S11uin Gien Si, south of Suifu, there formerly 
lived a man who ran an oil factory. I l e  had some large, fine bulls to 
run the stone rollers. H e  prospered, and the value of his bulls in- 
creased. Finally he burned incense to his largest bull and worshipped 
it as a god. His action u7as, in his own mind and those of his Chinese 
friends, the natural result of his growing sense of gratitude, wonder, 
admiration, and awe towards the bulls that contributed so much to 
his prosperity. I have heard Chinese make a similar explanation of 
the development of the worship of the Sun God, the Moon Goddess, 
the Fire God, the Thunder God, and of other deities. 

At  Suifu, two old cypress trees are worshipped as divinities. I t  is 
not that gods dwell in them, but that the trees themselves are gods. 
They are said to have been planted in the Ming Dynasty, or  possibly 
earlier. I t  is asserted that they once made a pilgrimage to Mt. Omei 
Two men giving their names as Beh, or White, worshipped at the 
different shrines and temples on the great sacred mountain, and 
promised contributions. They said that they were brothers from 
Suifu. Later a priest came to Suifu to collect the money. H e  could 
not find any brothers named Beh, but when he heard of the two 
cypress trees, belz sou, he knew at  once that the two pilgrims were the 
two cypress trees. I have been told by aged priests who were experts 
in such traditions that very old trees, especially cypress trees, are 
able, after many years, to develop into tree-deities. There is a tendency 
in some localities to burn incense to aged trees or to the stumps of 
these trees. This is especially noticeable on Mt. Omei, on Washan, 
and at the Yellow Dragon Gorge. 

Near Kiang K'eo is a large banyon tree that is worshipped because 
a spirit or  ghost has taken its abode in the tree. The people began 
to worship it about 1917. I t  is called a Huang Geh Giang Guin, 
or " General Banyon." Its leaves are used to heal all kinds of diseases. 



Incense is burnt to it. If one's feet are sore, he can get well by 
hanging a pair of straw sandals on the tree. 

In the region between Kiating and Chengtu turnips often grow 
to a very large size. The Chinese say that they sometimes weigh from 
twenty-five to  a hundred pounds, requiring two men to carry them. 
When such a turnip is found, it is called a Turnip King, and is re- 
garded as a god of turnips. I t  is placed on a table or  on a platform, 
divine honors are paid to it, and a company of actors are engaged to 
give theatricals in its honor. Then there is a great feast to which the 
neighborhood is inyited. As a result of thus honoring the Turnip 
King, it is thought that turnips will prosper in that locality. But the 
high cost of living may destroy this custom. All the expenses are 
borne by the farmer on whose land the Turnip King develops. Prices 
are rising, so that the farmers feel that they cannot afford to pay the 
expenses of the ceremonies and of the feast. Therefore, when a turnip 
develops beyond a certain size, the farmers are apt to pull it up and 
sell it or throw it into a ditch. 

At  Ngan Lin Ch'iao, near Suifu, there is an idol called a Yinyang 
P'usah, which is half male and half female. I t  represents the impor- 
tant yin and yang forces, the male and female principles in nature. 
The left side is male, the right side is female. The  left eye and ear 
and the left side of the mouth are large, and the right small, so that the 
face has a lopsided appearance. The left foot is natural, and the right 
foot bound. The left side is dressed like a man, and the right side 
like a woman. On the whole, this is one of the queerest deities that the 
writer has seen. 

One god that is \\-orshipped in Szechuan is called the T'an Shen 
Den Den. I t  is really a foundation-stone such as is used under the 
wooden pillars of houses and temples. The climate is very damp, 
especially in the summer, and wood decays easily. I t  is therefore 
customary to put foundation-stones under the wooden pillars to keep 
thein from rotting and to protect them from the ravages of white ants. 
For some reason these are occasionally worshipped as deities, set in 
places of honor, and regarded as very efficacious. Wealthy people 
spend much money in their worship, and in return it is thought that 
they will cause one's family to prosper. However, the poor people 
believe that they have bad tempers, and that if worshipped too 
economically they will become spiteful and do injury in the homes 
where they are kept. Some poor families that cannot afford to worship 
with elaborate ceremonies simply throw the idols away, but the ma- 
jority carry them to a teillple where priests and pilgrims can accord the 
worship that their majesties demand. Foundation-stones hold up tre- 
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mendous weights, and seem to exhibit a peculiar power to preserve 
the wooden pillars from decay and froin the attack of white ants. 
I t  is not strange, therefore, that the untutored have marvelled at  the 
qualities displayed, and have come to treat the foundation-stones as 
beings with superhuman power.' 

The gods of Szechuan present a wonderful variety in form and 
character. They vary from the invisible T'ien Lao Yeh to written 
characters representing the gods, pictures painted or pasted on wood 
or paper and images of all kinds in the hoines and in the temples. 
They are thought to have marvellous intelligence and superhuman 
power which they use to help the faithful against demons and in their 
struggle for a full and satisfying life. The practical nature of the 
religion of Szechuail is shown by the fact that every occupation has 
a patron deity and every god has some task or tasks that are beneficial 
to men. In Szechuan Province the gods are means or agencies for 
securing the satisfactions of men's fundamental needs, his helpers in 
the quest for a happy, safe, and satisfying life. 

X. SUMMARY A N D  CONCLUSIOK 

In the study of the popular religion in Szechuan Province, the rlzagza 

concept, that of a strange and mysterious potency permeating all 
striking, powerful, strange, and n~ysterious things is a primary key 
for the understanding and interpreting of that religion. In the popular 
reaction this mysterious potency is connected with an emotional re- 
sponse to the unknown, danger-filled or helpful environment. When 
men philosophize about it, it is differentiated into the yilz and the gong, 
which are included in the t'ai gill or great extreme. 

Demons also play a large part in the lives of the people of Szechuan. 
They are disgruntled spirits of the dead who must be appeased ant1 
exorcised. They are the causes of all diseases and all other calami- 
ties. Many of the gods and most of the charms are to furnish pro- 
tection froin demons. 

'There is evidence that in earlier Chinese history it was customary for the 
Chinese to bury human beings or animals under foundation-stones. In some 
countries such practices have given an awed attitude and a sense of lloliness 
to  the corner-stone. In  some old Chinese legends firrri are associated with 
foundations. This nlay have given the T'an Shen Den Den its spiteful and 
dangerous character. In Szechuan the foundation-stone is sometimes wor- 
shipped as a god, but tlie writer has so far been unable to trace any connectimi 
between the old custom of burying people under foundations and the present 
worship of foundation-stones as deities. Not all foundation-stones are wor- 
shipped, but some are. 



The element of luck, which is greater in primitive life, does much 
to maintain if not to create the belief in a mysterious potency, lucky 
days, and various customs generally classed together as superstitions. 
One day everything goes well : game is killed, and all have plenty. At 
other times the boats get wrecked, no game is found, people become ill, 
and all goes wrong. T o  the more primitive mind, unable to give scien- 
tific explanations, and laclting scientific methods and means of con- 
trolling nature about him, the things that we have been describing 
seem perfectly natural. 

The emotions of awe and wonder, and the emotional thrill, allied 
to the llzana reaction, are elements that are exceedingly important, and 
which lie near the heart of the primitive religions. The organized 
religions of Szechuan, perhaps more or less unconsciously, have 
become past-masters in arousing these emotions. In large temples, 
located on hills that are seen far  and wide or on spots noted for the 
wonders of their ilatural phenomena, great deities, wearing the cloth- 
ing of temporal rulers and often wearing crowns and covered with 
gold-leaf, priests with beautiful official robes and masters of the rites, 
incantations, and ceren~onies, and great festivals that are the crowning 
religious and social events of the year-all these arouse wonder, 
admiration, and awe, and result in the loyalty of the common people 
to their religious organizations. 

The social custon~s, ideals, and conceptions are clearly reflected in 
those of religion. The attitudes, customs, and practices that have to 
do with priests and gods are duplications of those of the Nlancku 
Dynasty. The customs of this world are carried over into the world 
of the departed spirits, so much so that the souls of the dead must be 
given food and money. China is now being swept from end to end 
by democratic ideals, so that anything that even smaclts of monarchy 
is taboo, but there has so far been almost no effect on religious ideals, 
rites, and ceremonies. 

Under Tsang Tao Lin and other leaders Taoism, many centuries 
ago, gained the adherence of the masses in China by identifying itself 
with the popular religion that has come down among the lower classes 
of the Chinese from ancient times. Euddhism came to China from 
India, a high, philosophical religion, but for centuries was unable to 
win the masses until it, like Taoism, identified itself with the religion 
of the comnlon people. Today it is a rival of Taoisnl as a popular 
religion of Szechuan. The Chinese love life in this world, and nirvana 
has no appeal to them, but the religion of Amitabha, the merciful ruler 
of western heaven, with I<uanyin, the merciful goddess, has won 
the hearts of the people. hIany of the indigenous gods of C11ina a te  
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found both in the Buddhist and in the Taoist temples. There has 
been a great deal of mutual borrowing. Even the Pearly Emperor is 
found in the Buddhist temples, and in Taoist temples can be fotll~d 
pictures or images representing the transmigration of souls, a con- 
ception which the Buddhists brought with them from India, and 
scenes representing the judgments and punishments of hades, which 
were originally Buddhist. 

Religion in Szechuan is exceedingly practical. Every phase of it, 
every rite and ceremony, every god or temple, has to do with the satis- 
fying of some human need that is felt to be important. Thev are the 
techniques that have been worked out and used during the past 
centuries by the masses of untutored people as a means of securing 
satisfaction of the primary needs of man-food, sex, protection from 
enemies, from the forces of nature, and from disease, and play. T o  
these people in their environment, such techniques have seemed and 
still seem most natural and reasonable. They are facing many diffi- 
culties and perplexities, but they are as capable as any other race of 
people on earth, and the writer ventures to hope and to believe that 
in the centuries to come they will make educational, social,. moral, 
and religious contributions that will enrich the civilization of the 
whole world. 
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1. A houseboat on the Yangtse River. Mrs. Graham and two children are standing near 
the mast. The soldiers who are escorting the boat are in the front. 

2. The city of Nan Kuang near Suifu, Szechuaii. China. 



I. Terraced rice fields in Szechuan Province. 

2. A large waterwheel made of bamboo and used for irrigation in Szechuan. The wheel 
i s  propelled by the force of the stream. 



SMlTHSONlAN MISCELLANEOUS COLLECTIONS 

A - u Taois iest in his ceremonial dress, with 
two instruments wiih which he performs wonderful 
deeds and exorcises demons. 
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2. A Chinese god, U ER E, and his two wives. They are opium 
eaters, and opium can be seen-smeared on his li s. This icture 
was taken in the om Yo? Muo, -a Taoi6t U Li &-. 
near S&u, Szechuan f'rovlnce, Chtns. 
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SMITJIBONIAN MISCELLANEOUS COLCECTiONS 

I. A large white &one near Suifu that is  worshipped as a IZ The idea .is not that r 
deity or a sparit has taken up its abode in the r?&, but at the M Q D ~  i s  a god. A 
temple has been butlt around the stone, and other dols bare been added. 

2. , ,. , ,I great . ,.resting arm, ,- ylng to -- -, --e Mh 8.  -2 at Elan Wei, t- . 5 
China, in rsas. 
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I. A poor widow ancl her son carrying coal at Nan Kuang, near Suifu, Szechuan 
Province, China. 

a. Chinese dragon boat at the annual dragon-boat festival. A dragon's head is on the 
front of the boat. These boats .pursue and capture ducks that have been released 
by the spectators. 
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I. The Golden Sand Cave Monadery at Shiung Gien 
Ssu, sonth of Strifu. There are several sections or 
stories, the last one bein in a natural limestone cave 
on the side of the cliff. 'he  tree is a fcnpskri. 

2. Articles that are burnt at fuaerds for the Ben- sf t8c 
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r. A grave at Suifu, Szechuan, China, erected I)y a student for his deceased grandmother. 
A house and lot were sold to pay the cost of this toml~. 

a. A view of Washan or Tile Mountain, a sacred mountain in Szechuan Province. 
The top of the mountain is flat, and on every side is a sheer precipice several thousand 
feet high. The only path leading up the mountain is over the narrow ledge on the nght. 
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1. A deity with tusks at the Ta ~ ; h  Ssn, m Great 
Buddha Monas%ry, at Ornebhien, Szechuan, China. 

2. Buddhist priest at the Lower Wan N'en Ssu temple, 
Mt. Omei, Szechuan Province, China. In his hands is 
what is thought to be Budrlha's tooth, but which is a 
fossil mammoth tooth. 
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I .  t l c w  u r  OnlCL illlln Slllll .J1llL1 ,me ,. ..., .,.. 
mountains of Chica and has ma;?y Buddhist temples ant1 n1011aster.e~. There is a sheer 
precipice cf 6,000 feet from the Golden S~mmit ."  
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I .  A view of Tatsienlu from the compound of the China Inland blission. The Cath~Jic  
cathedral can be seen in the foreground. 

2. O n e  of the  greatest of living Tibetans, ng Buddha," who is worshipped as n 
god. H e  is  the head of one of the three re ious sects i n  Tibet, and is thought to 
be the  ninth reincarnation of the  chief 5sciple  o f  the founder of lamaism in Tibet. 
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I .  .\ Tibetan I:~ii~n pcrforniiiig a religious da~ice.  I3eyon1l the 1:11iin a laryr trunll~rt 
15 fect long may I,e seen. 
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I .  Al~origine stone buildings at Kuan Tsae, or Ts'ao P'o, near Wenchuanshien, Szechuan, 
China. The building in the foreground has been used as a magistrate's yamen, a 
lamasery or temple, and a fortress. 

r Shifan aborigine pilgrims at the Yellow Dragon Gorge, near Songpan, Szec-huan 
Province. China. 
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I. A typical aborigine at Sangpefi. Soabuan, Chfaa. 2. A Shifan lama with his instruments of wordtip. 
the handdrum and the hell. .\ silver charmbox 1s 
st~spended tram his neck. 
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1. I'our Wasi aborigine hui1ters from Kyan Tsac, near Wenchuansliien. Szcchoaa, China. 

2. Aborigirie women of the Ch'iang tribe. ar Wenchuanshien, near Mowchow, Szechuan, 
China. 
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I. Natural terraces in the Yellow Dragon Gorge made by the deposit of n~ineral 
substances in the water, There a re  hundreds of these terraces, which are very 
beautiful. 

2. The Smithsonian collectir~~ s r  =dition leavink the Yellow Dra on Gorge for Songpan 
in 1924. On the extreme left is %anp Fang l u n g ,  a Cbuan f k  aborigine hunter. 
Near the center is D. C. Graham. Other members of the party are an escort of SIX 
soldiers. one netter, two taxldermlsts, and coolies who have charge of the pack animals. 
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